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Introduction

The United Nations Development Programme (UNDP) spoke in
its 1990 Human Development Report of a ‘‘concentration of
povertv’’ in Africa.

Of all the developing Eegions,, Africa has the lowest life expec-
tancy figures, the highest infant mortality rates, and the lowest
literacy rates.

e Life expectancy at birth in Sub-Saharan Africa is only
51 years, compared to 62 in all developing countries,
and 74 in industrialized nations.

e Only 45% of Africans have access to health services,
compared to 63% in all developing countries and 100%
in industrialized nations.

e Only 37% of Africans have access to safe water, com-
pared to 55% in all developing countries and 100% in
industrialized nations.

e African daily calorie supply averages 91% of minimum
requirements, compared to the developing countries’
average of 107% and the industrialized nations’ average
of 132%.

e More than 50% of Africans live in absolute poverty.
Nearly 400 million Africans will be living in extreme
poverty by 1995.




The 16th Food and Agricultural Organization (FAO) Regional
Conference for Africa held in Morocco, 1990, noted:

e by 1983—85, 142 million (more than one out of every
three Africans, or 35.2%) were undernourished.

e land degradation is forcing out of production an
estimated 50 000 to 70 000 square kilometres of land an-
nually.

e 10% of African infants are born malnourished with
birth weights below 2.5 kg.

e at least 60 million children under five are chronically
undernourished, 10 million acutely so.

e vitamin A deficiency affects an estimated 30 million
people, resulting in blindness or death for hundreds of
thousands annually.

e 150 million Africans suffer from iodine deficiency,
leading to cretinism in several million.

During the 1980s per capita income fell by about 20%; the pro-
portion of Gross National Product spent on education fell
dramatically (in countries like Zambia, it was almost halved).
Skilled people left the continent; for example Ghana and Uganda
now have fewer doctors per head than in the mid 1960s. And dur-
ing the 1980s Africa became increasingly marginalized; by 1989
Africa’s share of the world’s export markets fell to less than 2%.

The 1980s have been truly called “‘a lost decade’’ for Africa.

Yet at the same time Christianity has spread widely on the conti-
nent — some estimates claim that as many as 16 000 Africans
become Christians every day.

These pages are concerned with this second phenomenon (the
spread of Christianity) but not in isolation from the first (the
economic and social deterioration in Africa).

These pages argue that Christianity in Africa:
e should address these social, political and economic problems -
e should not trivialize them {

\

" ! ;
above all, should not acquiesce in or contribute to this

deterioration.
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e Other forms divert all attention from it, or say it is of no im
portance, thus leaving it unchallenged. : i

W’}I]‘:ssizé)aagefs atlso r;:‘iseI the question of ideological Christianity
s, facts or feelings are used in such :
the interests of one soci e ik
al group over others, w i
A form of Christianit Nt gt
o ) y that unconsciously prom i
political goals is ideological. e i

We will consider som istianity i i
b e forms of Christianity influential in Africa



1: The End Is Near

In the history of Christianity there have always been movements

predicting the imminent end of the world. Thes.e movements. seem

to affect people on the fringe of society economically and political-

ly, especially in times of social crisis. .
These movements are often called millennial (fron} the Latin

word ‘1 000’’) because members believe that Jesus will return to

set up a 1 000 year kingdom on earth. The mos:t populgr form ?,f

this millennial thinking today is often called “dlspensatloqallsm >

from its central idea that history is divided into 7 ages or dispensa-

tions, each marked by a different relationship to God. The

“dispensations’’ are normally listed as those of:

Innocence (creation to the fall)

Conscience (fall to the flood)

Human Government (flood to Abraham)

Promise (Abraham to Moses)

Law (Moses to the cross)

Church or Grace (cross to apostasy of church)

Millennium

=1 gy oanas il o

According to this scheme, we are now living at the ?nd‘of the 6th
age, the period of the church, just before the beglnr}lng of the
millennium or kingdom age. This coming age will see the
“rapture’” of true Christians (their remoyal to heaven), then a
7-year time of tribulation or great suffering on earth, then the
return of Jesus with his saints, then the 1000 year kingdom on
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earth, then a final rebellion, after which Satan and his followers
will be cast down to hell and the saints will live in eternal hap-
piness.

Its proponents claim that this theory is the teaching of the Bible,
and they quote countless texts in its support, particularly from
Daniel, Revelation and Ezekiel. In fact the theory was devised by
John Nelson Darby (1800—82), one of the founders of the
Plymouth Brethren. Though this name is almost unknown, he has
had a tremendous influence on English-speaking Christianity —
probably more influence than anyone else in the last 200 years.
Although the Plymouth Brethren did not flourish in the USA,
Darby’s theories did — partly through his frequent preaching
tours, but particularly through the Scofield Reference Bible
(published 1909) which incorporates Darby’s system in its notes
and divisions.

Dispensationalism, which is not the teaching of the Bible, but
Darby’s ideas read back into the Bible, is taught at a vast number
of Bible Colleges which have mushroomed in the USA and
elsewhere in recent years. Many of the graduates of these Bible
Colleges are unaware that the Bible can be read in any other way.

This kind of Chris’tianity has definite social and political effects
when it comes to Africa.

1. Passive acceptance

This Christianity places great stress on the end of the world. Its pro-
ponents are keen to see ‘‘biblical prophecies’ being fulfilled
everywhere. They cite bibilical texts which (only according to
them!) predict the founding of the modern state of Israel in 1948
(Ez 36, 24), the establishment of the European Common Market
(Dan 7, 7—38), plastic bank cards and microchip technology (Rev
13, 16—18), Gorbachev’s peace proposals (1 Thess 5, 3), the
United Nations (Rev. 13, 7), the World Council of Churches (Rev.
13, 8) the Peace Movement (Mt 24, 6) the spread of AIDS (Job 36,
14). They claim that all this biblical fulfilment proves that the end
of the world is almost here. Of course the Bible was not predicting
any of these things. This just serves to show that there is no limit to
what you can read out of the Bible if you are really determined.
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This ‘‘end-time’’ picture is built up from the strange imagery of
the apocalyptic (from the Greek word for ‘“vision’’) parts of the
Bible — the books of Daniel and Revelation, and passages from
other books like Ezekiel, Joel and Zephaniah. In fact, the whole
dispensationalist theory is based on a misunderstanding of how
this apocalyptic material originally, functioned. Since these
apocalyptic passages give great prominence to plagues, famines
and disasters of every kind, these Christians tend to see all kinds of
hardship and deprivation as foretold for what they think are these
“end-times’’. Of course, if all these disasters are ordained by God,
they are by definition unavoidable. So this way of thinking
engenders passivity and resignation among those who have always
borne the bulk of the suffering, namely the poor and marginaliz-
ed. It can even lead to almost a cult of suffering, in which suffering
is seen as a sign of blessedness, a proof of being one of God’s
chosen ‘‘remnant’’ (see box). It is obvious that this Christianity
undermines any effort to confront society’s ills.

Because the end is supposed

And just as their Lord was made

perfect through suffering (Hebrews |-

5, 8) and became the Lamb of God,
who was victorious over Satan’s
power, so His own will be able to

become true lambs only upon this |

pathway where they are persecuted
by Satan and his instruments. They
become willing to suffer injustice,
learn to love their enemies and bless
them, learn to submit to mistreatment
and to bear suffering like a lamb,
which patiently endures every blow
even to the point of being
slaughtered. Only on this pathway
will they, as Holy Scripture says
(Matthew 5, 44f & 48), be made
perfect as ‘‘sons of God”” just as their
Father in Heaven is perfect.

Basilea Schlink, Germany.

to be near, nothing else mat-
ters but preaching the gospel,
or fulfilling the Great Com-
mission (Mt 28, 19).
Evangelism is all that matters;
to get involved in anything else
is to distract oneself from the
one important task of winning
souls to Jesus. Not only does
this divert attention from the
social, economic and political
realites of most Africans, by
teaching that there is not time
to do anything about them; it
teaches that there is something
almost unchristian about wor-
rying too much about them.

D

2. Anti-socialism

This Christianity is very political: it is very anti-communist. Among all
the prophecies its proponents claim to see fulfilled in our day there
are many involving Russia. They interpret Magog of Ezekiel
38—39 as the modern Soviet Union. The note in the Scofield Bible
on Ezekiel 38, 2 reads simply: “‘That the primary reference is to
the northern (European) powers, headed up by Russia, all agree”’.
However, Ezekiel was referring in the strange apocalyptic in;auerv
of his day of a typical oppressor of Israel. 3 £

Russia must play a t.remendous role in events occurring between now and
A_rmageddc?n. This is fylly portrayed in Ezekiel 38, where she appears
:nde'r ttht:htltllf; c;f “Rosh’, and with her confederation of naticns, moves
own to the Holy Land. ‘““Rosh’’ is the army of the Nort
) y rth that Joel speaks
Notice that the Beast, rising out of the sea.in Revelation 13, has the feet
of a F)ear! The one country in the world today symbolized by the bear, is
Russia. Moreover, Persia, which in Bible ‘prophecy in ancient times was
represented by a bear (Dan 7, 5), is also included in this Russian con-
federacy (Ezek 38, 5). The fact that the Beast of Revelation 13 has the feet

of the bear, infers the Beast Power in its rise i i i
g its rise is associated with i
Communism. - i

Gordon Lindsay, USA.

_The identification of Gog with Russia seems to have originated
with an Englishman called John Cumming during the Crimean
War (1853-56). When Britain was fighting Russia it was in Bri-
tain’s‘interests to portray Russia as an enemy of God. It has suited
American interests this century, too. It fitted in with the great “‘red
scare’’ in the 1920s; with the cold war period after the Second
World War; and with the aggressive anti-communism of the
_Reagan years (1981—88). Many of these Christians imagine a com-
ing end-time confrontation (‘‘Armageddon’’) as a nuclear war bet-
ween the USA and the Soviet Union, in which God will punish
the Soviet Union by means of US arms.

_ Thus this kind of Christianity has been used as a religious
justification for the enormous arms expenditure of the Reagan
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years (by the end, US$300 000 000. 000 or US$BOQ “tzlll!on
annually). Outside the USA, it has prov1deq rc.ah%lous !ustmc‘anon
for US opposition to ‘‘Marxist’’ or “somahst‘ regimes; it hgs
swﬁng “‘Christian’’ support behind moverpen‘gs like t‘he Contras nrl1
Nicaragua and behind Renamo and Unita in Africa. In Sput’
Africa, this kind of Christianity has tried to p.re‘Sf:nt $01tfh Afr:c‘:a S
problems as a conflict between ““Christian civilization’’ and ‘‘the
communist threat”’.

3. Christian Zionism

This Christianity opposes the Soviet Union, a.nd since. its pro-
ponents seem to think in terms of opposites, th'ls normal'lyf means
that it supports the USA. But it has another particular political ele-
ment. According to dispensationalists, God never completely fo-r-
sook Israel. Soon true Christians will be ‘‘raptured’ anc_i God will
return to dealing with Israel. These Christians see the establishment of

the modern state of Israel (1948) and -
its capture of Jerusalem (1967) as :Nhoiversts;:iggs :::::Zi
signs that God is about to begin his GS(T)ZC’

end-time activity. This leads these 'me s
Christians to support Israe}l1 in :

ing. According to them,

:i\’;:g’ tCli-lodghas never forgotten his promise tq Abraham .(Ge.n 15!
18—21), modern Israel has a right to all the dl.sputed terntor1§§ ——l
the West Bank and Gaza. They give the Israeli state every pOll.thZ.i
and diplomatic and financial support, and teach that‘ ‘th: is
demanded by ‘“True Christianity’’. They have opened a ‘“Chris-
tian Embassy’’ in Jerusalem to provide such support. They
organize tours to Israel, not so much to see'the places Je_sus kne\n;
as to learn about present Israeli politics (wl?1ch for them is part.o
the divine plan). They teach that America’s future well-being
depends on continued unquestioning support for Israel (see box).

This blind Israeli support has, of course, as its other side, a marked

i S SRR i

God will bless those who bless Israel, but He will bring low those who
would harm the Jews.

In the past, America’s support of Israel had been strong and sure. Begin-
ning in 1956, however, that changed. In the Sinai War of that year France
and England had an agreement with Israel. They would take the Suez
Canal from Egypt and Israel would fight across the Sinai desert to meet
them.

President Eisenhower of the United States, however was determined that
would not happen. He forced France and England to withdraw from the
conflict, threatening to fight on the side of Egypt: and he also cut off all
American supplies to Israel — food, medicine, oil and everything else.......

What has become of the United States since 1956? Note careﬁllly. We |
have lost the last two wars we have fought in Korea and Vietnam. Our
society has begun to fall apart rapidly. Violent rebellion broke out on our
college campuses. The drug problem, sexual sin and divorce have exploded.
Our economy has become far less stable and far more vulnerable to foreign
competition.

All these things may seem unrelated on the surface, but that is not the

case. Itis not a coincidence that these problems erupted after our desertion
of Israel in 1956.

Lester Sumrall, USA.

opposition to the Arab cause. When this Christianity comes to
Africa, this pro-Israeli attitude (called ““Christian Zionism?’’
because it provides Christian support for Zionism, the movement
for the creation and support of a Jewish homeland in Palestine) is
translated into an anti-Islam attitude. Again, this suits American
preoccupations of the last ten years, when Gaddafi and the
Ayatollah Khomeini and then Saddam Hussein came to be almost
demonized as America’s enemies. These Christians have little
respect for Islam as a religion. For them, Muslims are not to be
dialogued with, but simply converted. Muslims are seen as
“spiritually oppressed’’; Muslim areas are seen as “‘under Satan’s
control” or in “‘Satan’s boridage’ or areas of *‘Satanic darkness’’.
There are signs that much of the hostility that these Christians have
traditionally directed towards communism is now, after the col-
lapse of communism, being redirected towards Islam. Religious
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conflict between Christians and Muslims is one of the rcanl lhfeﬁ}:
to Africa’s future. This Christianity, far from helping reso

growing tension, is fomenting it.

10
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2: The Gospel of Prosperity

In the 1980s a kind of Christianity called the Faith Movement or
Word Movement has spread widely in Africa. According to this,
God has met all the needs of human beings in the suffering and
death of Christ, and every Christian should now share the victory
of Christ over sin, sickness
and poverty. A believer has a (God) wants his children to eat the
right to the blessings of health best, he wants them to wear the best
and wealth won by Christ, and [ clothing, he wants them to drive the
he or she can obtain these | best cars, and he wants them to have
blessings merely by a positive | the best of everything.
confession of faith.
Several figures, all Kenneth Hagin, USA,
Americans, have been influen- Founder of Rhema Bible Church.
tial constructing this doctrine.

E.W. Kenyon. Kenyon, who died in 1948, is almost unknown
now, but his books contained the ideas that the faith preachers
built on.

A.A. Allen. From the beginning the prosperity gospel was close-
ly related to fund raising efforts. Allen, one of the US “‘healing
evangelists” of the 1940s and 1950s, was the first to make this ex-
plicit: that God is a rich God, and that those who want to share
in his prosperity must obey and support God’s servant (that is,
the preacher himself). Allen’s successor Don Stewart has
ministries in Africa.
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Oral Roberts. Roberts began his.ministry as one of the original
““healing evangelists’”. In the 1950s he was promising prosperity
to his followers. At first he promised a sevenfold return on all
money given to his ministry. He developed this with his idea of
seed faith, that you prosper by planting a seed in faith; the
return will meet all your needs. His insistence that in every area
of life, and always, one must “expect a miracle’’ also became
crucial to prosperity teaching.

T.L. Osborn. Osborn was originally another “‘healing
evangelist.”” His contribution was that he was the first prosperi-
ty preacher to live in a luxurious style himself, something which
later prosperity preachers have continued, to prove that the
teaching works.

Kenneth Hagin. Hagin is undoubtedly the one who made this
teaching central. He founded Rhema Bible College in Tulsa,
Oklahoma, in 1974, and his pupils have spread the teaching
around the world. There are Rhema Churches, and Rhema-
related churches in many African countries, and Hagin’s
numerous books and pamphlets are readily available on the con-

tinent.

Kenneth Copeland. Copeland studied under Hagin, and was
once a pilot for Oral Roberts. He and his wife Gloria Copeland
are now probably the most famous of all prosperity preachers.
Copeland taught the prosperity gospel at Bonnke’s ‘‘Fire Con-
ference’’ in Harare, 1986, which was a channel of this teaching
to Africa.

John Avanzini. Avanzini has added a refinement that all the
wealth of the world belongs to God, and it is his desire “‘in these
last days’’ to take it from the unrighteous and to give it to his
children. Avanzini has made several trips to Africa.

th this teaching are Jerry Savelle, a

and; John Osteen of Florida; and
hose Faith Dome is now the biggest

Other names associated wi
long-time associate of Copel
Fred Price, of Los Angeles, W
church in the USA.
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All these authors claim to b i ibli
e preaching a ‘‘biblical’’ doctri
Among the key texts they quote are: e

rl\:z(eiIVIC,_ZtS—2:: “Wh?t?’ver you ask in prayer, believe that you
e it, an y9u will”’. Hagin claims that an insight into this
Xt was re§ppn51ble for a miraculous cure in 1934 that enabled
him to begin his ministry. G
Dt 28—30: ““All these blessi
@ sings shall come upo i
obey the voice of the Lord your God’’. g s
Zhe t.)les-smgs.and curses Qod promised to Israelites for keeping
; r r;:l]ectmg his layv. This is sometimes linked with Gal 3, 13—14
o show that Christ has redeemed us from the curse of the law
;pJoverty‘) so that we can have wealth if we want it
& [r; 2.1 E,w1sl.1 above all things that thou mayest prosper and be
» 16;;1 th (Klr:{; J'flmes translation is necessary here).
tha b, 8—11: “‘Bring the full tithes into the storehouse... and
hezl;ee y ?ut me to‘ the test if I will not open the windows of
n for you and i
Y y pour down for you an overflowing
Mll:rfosperity comes from a prior giving
, 29—30: ‘““There is no one i
... who will i
dredfold here in this life”’. ol rece“"e i
U§e§1 to shcny that we can receive not sevenfold (as Oral Roberts
originally said) but a hundredfold of everything we give to
of) God. i
Phil 4, 19: ““My God will su
4, 19: N pply every need of i
El?hhls riches in glory in Christ Jesus’’. P
e return can be even greater — incalc
en | ulable.
d’(l;ilterirflregu‘e:nt. use (,)’f biblical texts gives the impression that the
5 ijielsfrobr;bléﬁl d H%Y]ever, again, the doctrine is imposed on
side. The doctrine is a i
cer%]rsl and developments in the USA. RiRFUgbR Rocisheat:
i g;eﬂ:::tsc:mflc:rrm %f].this prosperity gospel in the USA at the
( y. This was a time (‘‘the Gilded Age”’
_ ge’’) whe
;:,rte;m ctlalss was amassing unprecedented wealth, and we)re livri]nz
g8 S ){e ”never pefore seen. (The term ‘‘conspicuous
mption’ was coined for it.) This gospel was used to justify
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their wealth, legitimize their methods of acquiring it, and (not
least) to forestall any government attempt to touch it.

A good example of this early prosperity message is offered by a
sermon entitled ‘‘Acres of Diamonds’’, delivered over 5 000 times
by Russell H. Conwell, from 1879 pastor of Grace Baptist Church
in Philadelphia.

«Never in the history of the world did a poor man without
capital have such an opportunity to get rich quickly and honestly
as he does now in our city... I say that you ought to get rich, and it
is your duty to get rich... To make money honestly is to preach the
gospel... Thenumber of poor who are to be sympathized with is
very small. To sympathize with a man whom God has punished for
his sins, thus to help him when God would still continue a just
punishment, is to do wrong, no doubt about it, and we do that
more than we help those who are deserving. While we should sym-
pathize with God’s poor — that is, those who cannoi help
themselves — let us remember there is not @ poor person in the
United States who was not made poor by his own shortcomings, or
by the shortcomings of someone else. It is all wrong to be poor
anyhow’’.

This sermon and others of the day like it display some important dif-
ferences from the modern prosperity gospel. Conwell makes it clear
that one gets rich by enterprise or initiative, by finding a need and
meeting it — in other words, one gets rich by becoming the en-
trepreneur of the American dream. The modern prosperity gospel,
however, teaches, first, that we do not have to do anything; prosperity

has been won for us by Christ, and is our right. All we have to do is
claim it by faith. And, second, it teaches that a key aspect is giving to
God first; if we give, and to the extent that we give, God will reimburse
us abundantly (see box). In practice, giving to God means giving to
“the man of God”’ preaching the message. It was mentioned above
that this new form of the prosperity gospel grew up among the US
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healing evangelists of the

194 isi

fun(;ss. a(;n: C;vnayseeofw]:alsm.g $Y]ooiz)gti)vel $1 for the Gospel’s sake and

i et y this ] e.o'ngs to you..You give $10
: y become | 2nd receive $1 000. Give $1 000 and

fashionable in the mid 1970s: receive $.100 000. Give one airplane

i RS S thf; and receive one hundred times the

value of the airpl i
ok ) : rplane. Give one
s of the media evangelists. | and the return would furnish yo:az:

Copeland has admitted that it iifelime of cars. In short, Mark 10, 30

Kas only after committing |2 Yery good deal. .
imself to a ”i‘V series with no Gloria Copeland, USA

apparent capital did he_come .

to uiiderstand ““Biblical prosperity’’ properly. The expenses of th
nmezc;iadeéaérggl(i)sts are enormous. At his peak, Jimmy Swaggari
e 000 a day just to stay in i i i
of p.rosperity-through-giving has pgovedop\?;f;l(c):?%ezgisedi(r)icmne
suadlpg people.to meet the expenses of very costly ministries o

This prosperity gospel has obvious socio-political effects .

It makes. Qrosperity a simple matter of faith, or of faith and
generous giving to a preacher. It simply ignores the political and
economic reasons for so much poverty in Africa, reasons like
dependerit economies, fluctuating prices, ov:erpopulation
ov'ergrazmg', corruption, mismanagement, destabilization’
mistaken priorities and so on. One kind of Christianity tries to in:
clude these things within the area of Christian responsibility, trie
to educate Christians about them and empower christians in’somS
concerted gction to confront them. The prosperity gospel is the e 5
:act opposite: it diverts attention from political and econom)'(-
issues, and leads to no social activity whatsoever. 5
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(Miraculous faith in Zimbabwe) The
plots were seeded, and in time a
variety of vegetables began to sprout
from the ground. As the growing
season waned, however, and the dry
winter months approached,
something odd began to happen. The
plots belonging to the unbelievers
completed their production cycle,
flowered, went to seed, and died off
as normal. But the plots of those
Christians who had believed in God’s
Word continued to produce — not
just through the autumn months but
through the dry African winter as
well.

There was simply no natural ex-

had happened. And it was not the
result of the work of a dead ancestor
or the consequence of a ritual dance.
This winter harvest was the direct
result of a people hearing and apply-

ing God’s Word.
Kenneth Copeland’s Voice of
Victory, 1989.

planation. It was impossible. Yet it :

The gospel of prosperity tells the peoples of the world’s poorest
continent that material prosperity wi
working God’’, or (alternatively) that materia
come as the inexorable result of the functioning of spirtual laws (in
this case, the “law of sowing’’). Thus the gospel of prosperity
functions by diverting all attention from t

situation.

It is worth asking: Is the gospel of prosperity taught by people

Note the lack of social
responsibility in this prosperi-
ty gospel. According to this,
only Christians matter. Chris-
tians will have jobs, food,
education, and be successful.
Non-Christians will not have
these, but neither should they.
They will naturally lack all
these goods, because the fruits
of Jesus’ sacrifice belong only
to believers. So the plight of
the nation, or the state of
society, or the situation of the
general population, are of no
importance to the Christian.
The Christian’s duty to
deprived unbelievers is merely
to convert them so that they
can prosper as well.

who are doing well out of the system as it is?
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11 be provided by a ““miracle-
1 prosperity will

he economic and social

ST

3: The Health Gospel

The basic principle of the health gospel is the same as that underly-
ing the prosperity gospel. According to its proponengs, Jesus
redeemed us from sin, poverty, and sickness: Jesus bore our
sicknesses (Is 53, 4—5). All a Christian has to do is believe, and
claim his or her health by ex-
pressing that belief. Most of
these preachers claim that all
sickness comes from Satan,
and that no Christian should
be sick — to be sick is to lack
faith or to have sinned.

1 believe that it is the plan of God
our Father that no believer should
ever be sick.

Kenneth Hagin, USA,
Founder of Rhema Bible Church.

This teaching has its roots in the first Pentecostal preachers of
the early years of this century. Many of them held a similar doc-
trine, that in Christ’s death on the cross our healing was ac-
qomplished, that no Christian should ever be sick, and that a
Christian has no need of doctors. But most of them were forced to
rethink their early position as they experienced sickness
themselves. They modified theii position; they came to the view
that God could heal sickness and often would, but he could not be
forced to.

l‘n the 1940s and the 1950s, the American ‘‘healing evangelists’’
revived much of the early Pentecostal view. The faith movement
has revived the whole position. It has not gone unchallenged,
however, in the USA. Widespread publicity accompanied scores of
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»aths which occurred to adherents who preferred to rely on faith
ather than to consult a doctor or take medicine: One church alone
ad an estimated 90 preventable deaths, and .m.l984 the_ pastor
imself died, amid great publicity — a victim of his own

ireaching. ) ok
Again, this doctrine is always said to be “‘biblical’”’. The texts

nost frequently cited are:

Dt 28—30: “‘If you will not obey the voice of the Lord your
God... then all these curses will come upon you and overtake
you’’.
Sickness is a curse. .
Mk 11, 23—24: ‘““Whatever you ask in prayer, believe that you
receive it, and you will’t. :
Faith can achieve anything.
Ps 103, 1—3: ‘“‘He cures all your diseases’’. .
Is 53, 4—5 (1 Pet 2, 24): ‘“‘He bore our sufferings... by his
stripes we are healed’’.
Ps 91: “No disaster can overtake you, no plague come near
your tent’’. : 4
Ps 107, 19—22: ‘‘He sent out his word and cured them’’.
1 Jn 3, 8: Jesus came ‘to undo the work of the devil”’.
3 Jn, 2: “‘I wish... that thou mayest prosper and be in health’
(only in King James translation). .
Acts 3; 16: “‘Faith which is through Jesus has given the man this
perfect health’.
Acts 5, 12—16: ‘‘All of them were cured”’.
Acts 9, 32—35: ““‘Aeneas, Jesus Christ cures you: arise, and take
up your bed”’.
Acts 10, 38: ““Jesus cured all who had fallen under the power of
the devil”’. ;
Mt 4, 23—24: ““Jesus cured dll kinds of disease and 1llnes§
among the people”’.
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Mt 8, 1—3: ‘‘Jesus said, I am willing — be cured’’.
Mt 9, 27—31: “‘According to your faith be it done to you’’.

Also stories of Jesus’ miracles (e.g. Mt 8, 14—17; 9, 1—8; 9,
18—26) and of course, Heb 13, 8 — ‘‘Jesus Christ, yesterday, to-
day, the same forever’’.

Today there are frequent healing crusades all across the conti-
nent. Some draw crowds of 200 000 and are conducted with great
publicity and involve hundreds of local churches. It is not argued
here that no one is cured at these crusades. The Christian God is a
sovereign God who can act as he wills. (Although it is worth noting
that after Bonnke’s 1986 Harare crusade, held in conjunction with
his ‘Fire Conference’’, the umbrella organization which
represents organizations for the disabled in Zimbabwe reported
(ZBC, 20 May 1986) that no cures had taken place). Some tradi-
tions within Christianity place more stress on healing than others;
in Africa the Independent Churches have always set great store on
this aspect.

It is not the point here to deny that cures take place at healing
crusades. The point here is that the exclusive insistence that health
is a consequence of belief, or that healing is to be obtained through
God’s miraculous intervention, has a pronounced socio-political
effect. At the end of the 1980s, 45% of Africans had access to
health services; 37% had access to safe water; the daily calorie in-
take averaged 91% of the minimum requirement; over 55% lived
in absolute poverty. Many countries, like Ghana and Uganda, had
fewer doctors per head than in the mid-1960s. With the collapse of
many economies, the availability of drugs had decreased alarming-
ly. And in so many African countries, AIDS has ravaged the
population. Life expectancy in Africa is lower than that in any
other region. Infant mortality is actually rising in many parts of
Africa.

This is the current situation in Africa. It is undeniably a situation
of crisis. The crisis demands a commitment from all Africans. But
this Christianity undermines any such commitment — it calls
merely for faith. It is claimed that it is faith that will raise life ex-

pectancy and abolish infant mortality (see box).
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Your minimum days should be 70 years, that’s just the bare minimum. You
ought to live to be at least 120 years of age. That’s the Bible. God out of his
own mouth — in the Old Testament — said the number of your days shall
be 120 years. I didn’t write it! God said it. The minimum ought to be 70
years, and you shouldn’t go out with sickness and disease then.

The only reason people die before their time is because they do not
understand how to exercise their faith according to the word to prevent
death, or they choose to die before their time.... Children that are born
dead had no control over their life, but their parents had that control.
However, if the parents do not know the Word of God and to claim their
rights in Christ, the child suffers the loss.

Fred Price, USA.

This Christianity leaves everything up to God. And it focuses only
on the health of an individual, ignoring the needs of the nation.
This Christianity leads to no analysis of the socio-political causes
of deteriorating health services (e.g. economic mismanagement,
destabilization, corruption, diverting available resources to
military spending or to prestige projects). It leads to no communi-
ty mobilization for child inoculation, for sewers, Or for provision
of clean water. This Christianity leaves oppressive structures com-
pletely unchallenged.
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4: The World

The Bible uses ‘‘the world”’ in three different senses.

e First, the earth God created (e.g. Acts 17, 24).

e Second, human beings in general (e.g. Jn 3, 16).

e The third use is negative, e.g. 1 Jn 2, 15: “Do not love the world
or anything that belongs to the world. If you love the world you
do not love the Father”’.

In the same way, there have been different attitudes to ‘‘the
world’’ in the history of Christianity. There have been times when
Christians have ‘“fled the world”’, turned their back on it, and
some of these (like Christianity’s first few centuries) have been
times of great creativity. However, in recent years, influenced par-
ticularly by the social sciences, Christians have come to understand
how “‘the world’’ or ‘‘human society’’ operates. They have come to
realize as never before that most of human suffering is caused by
political, cultural, and economic systems. These systems are not
created by God, nor are they part of the nature of things, even
though they may appear that way. Political and economic systems
are created by human beings, or rather by particular groups of
human beings, largely for their own benefit. As a result of this
sociological insight, Christians realize that their duty to help the
suffering extends beyond offering relief to suffering individuals; it
extends to improving the systems which inflict so much hurt.

Suffering comes about not only because one individual hurts
another individual. There are systems that cause untold misery. A
good example is the modern banking system. The World Bank
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reports that merely to service their debts the developing countries
paid the developed countries US$43 billion (US$43 000 000 000) in
1988 — this brought the total paid during the period 1983—1988
to US$143 billion. Forget all that talk about aid. — this sum is
several times the amount the developing countries received in aid.
This net outflow of resources to the West is one of the main
reasons why, for instance, in the 37 poorest countries of the world,
spending per head on schools declined by 25% in the 1980s.
Africa’s foreign debt soared to US$225.6 billion at the end of
1989, increasing by 4Q% in the previous five years. At the end of
1989, 31.5% of Africa’s exports were needed merely to pay the in-
terest on this debt. This is a major cause of Africa’s deteriorating
health services, increasing malnutrition, and unemployment.
Many suffer hardship not because they are victimized by a par-
ticular individual, but because they are victims of such a system.

Many Christians now realize that love of one’s neighbour means
more than providing relief to suffering individuals; it means con-
fronting dehumanizing systems and attempting to change them so

that they do not brutalize people. Obviously this involves entering”

“the world”’ and using one’s influence in society generally.

But there is another kind of Christianity that understands ‘‘the
world”’ and ‘‘human society outside God’’ to be evil, and teaches
that a Christian must remain untainted by the world. For instance,
a Christian correspondence course commonly used in Africa, ac-
tually writes that ‘‘Satan’s world-system includes commerce,
politics, religion, education, entertainment, world kingdoms,
world organizations, and many other things’’. The course goes on
tc -each that Christians must have no part in Satan’s world
system. This means that Christians should turn their back on, say,
commerce and politics. But Africans cannot opt out of the world’s
commercial and political system; they are already caught up in it
whether they like it or not. These world systems are all set up and
operating, and controlled by Western interests, largely for their
own benefit. This correspondence course is effectively telling
Africans to leave these systems alone. This Christianity has one
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effect for those who
preach it, and a com-
pletely different effect
for those to whom it is
preached. The writers of
this course in the USA

are effectively telling the /4 o /- ’
people of the third world, ¥ V14
“Let us continue to X ol SRpRAAd

= NME!
direct your existence,

while you continue to be
directed by us. Let us
continue to control your
economy, while you con-
tinue to support ours.
We, the beneficiaries of
the present internationfxl
system, want to remain
just that”’.

If to involve oneself in
the fields of business and

itics is to enter the
ﬁgallllt'rllccs)f lSsatan, it becomes a grossly unchristian act, say, to ;‘)rotestf
about the destruction of Africa’s forests or the depletion :
Africa’s mineral reserves. This is truly gooc_i news for those vs; to
have bought the logging and mining concessions, but thg complete
opposite for those whose resources are being plundered. v

When those preaching this message can also be seen as closely
linked to those who benefit from the present system, the question
of the ideological use of Christianity cannot be avoxde.d.

This issue is closely related to one’s ur}d<?rstand1ng of thg
church. In history there have always been Christians who retreate
from the world, turned in on themselves, formed a ghett(o. They
saw that their only duty to the world was to convert othersilorh to
bring others from the world into th§ c-hurc'h. Th.e chur.c thus
became an alternative society. It was within this special society that
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“The whole world lieth in the evil qne”
Source of Light Ministries, Madison,
Georgia, USA.



God was supposedly found, that God acted. The church became
an end in itself. This turning in on themselves seems to affect
Cl.lr.istians in times of crisis particularly, and in Africa today the
crisis is enormous.

But another understanding of the church is that it should look
beyond itself and involve itself in society. The incarnation means
that God involved himself with our world; a Christian today
should imitate this involvement. This involvement is not
something divorced from Christianity. A Christian’s task is to be
wherever human needs are to be met (Mt 25, 31—46), and to
cooperate readily with all those who are already meeting these
needs. And meeting needs goes beyond providing relief for the
system’s casualties; it extends to struggling to introduce systems
that do not dehumanize. This agenda is far more demanding than
retreating into a ghetto. Christians who feel overwhelmed at the
prospect of challenging ‘‘the world”’ of these powerful systems can
comfort themselves with the words of Christ: ‘“Take courage; I
have overcome the world”’ (Jn 16, 33).
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5: Evil

1. Sin
In Christianity, an evil act has traditionally been called a sin. Sin
has normally been understood in a personal way, with reference to
personal acts like lying, stealing, murder, adultery and so on. But
in recent years there has developed an awareness that this is not
adequate to explain the hurt inflicted on people. There is another
dimension, and some find it helpful to call this other dimension
“gocial sin’’. This is evil committed not by an individual, but by a
group, a country, a people. Dehumanizing forces are built into in-
stitutions, whether social, economic, cultural, political or
religious. As people go about their activities, the destructive forces
built into these institutions
will damage many people. | The greatest sufferings that afflict
This evil may be inflicted | mankind come from political,
without people being con- economic and culturz}l causes. Not to
scious of their responsibility want to do something about bk
Rl people grow up o would 'be to deny .one s Christianity.
Archbishop Denis Hurley, South
systems and accept them as Africa.
¢‘the way things are’’.

An obvious example is apartheid.
This is a system which both blacks and whites are born into. A
white can live a personally blameless life; he can truthfully say he
does not lie, cheat, steal, and is faithful to his wife. He may not be
personally guilty of oppressing his workers, indeed, may pay them
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well gbove the accepted wage. However, he is still part of an o
pressive system. He benefits from an evil svstem. He must .
front that fa_ct. (It is of course at this point that ideolo.gies can be ZC())I;-
structed t_o justify involvement in such a system; Cuhristianit car;
be use'd in the ideological way.) Needless to say, other Af};ican
couptn?s operate with systems every bit as oppres;ive even if th
reality is disguised under labels like ‘‘socialism’’ “,h i ’e’
and ‘‘people’s republic’’. ; i

: There is opviously a connection between personal sin and social
sin. Oppfesm.ve institutions were originally created by sinful
ple; but institutions then mould the consciousness of the pelz)f;)cl)c;

born into or involved in them. African Christianity today has to .

take into account both the per-
sonal and the social elements.

How can the African human bei
3 bein 17
attain to a condition that will enabli Nere, Mas,10,be. a donble

him find hfrr to escape misery and ine- ;rl]alySls. Systers require

ga!lty, §|lence and oppression? If Apee .over and above the

Christianity seeks to be anything change in the hearts of those
e :

m:SrSe ;?a:njst‘;?fldeglonkw swindle a who make them up. This

e
ches of Africa must :l(]: ji’inthtz f:l(])lrjx:e-: az‘vareness B et Shs, notion
o el o g of conversion. Conversion can
: no longer be seen i

Jean Marc Ela, Cameroon. to one%s persoennalm Sl;efel'efice

n only.

There must also be a recogni-

tion of and a turning away

o : : : 2
WhiCht(l)lre]esgglng ;;mé;:s'xc?‘l of sin, present in the collectivities to
: . Christians of those traditions which
version to Jesus as one’s perso i e
L nal saviour someti i
that evil in societ igi el
y has a twofold origin: in the sinf
e e : e sinful hearts of men
s just systems which have a lif i
over and above that of the indivi Sk e,
' individuals who make th i
evil can be overcome onl ity o
y by a movement that i i
change. Again, an unde i i el
> rstanding of sin that 1 j
tures unchallenged can i o o 0l R
: sometimes be preached
: preached by those who
enefit from those structures. That Christianity is ideological. |
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So much Christianity is weak in this social aw areness. It concen-
trates on the personal side. It blames the sinner, and the criminal,
though it may make some allowance for the social pressures that
reduce freedom and responsibility. But it does not subject the
social environment to the same analysis that it applies to the in-
dividual wrongdoer.

2. Evil Spirits

Satan and evil spirits have traditionally been seen as responsible
for much evil in the world. It is not the intention here to deny that,
merely to show that this explanation can sometimes be used in
such a way as to divert attention from ordinary causes of a
political or economic nature. Moving the explanation on to a
“‘higher’’ or “spiritual’’ level can be a way of leaving injustice
unexposed. For example, there is no need to resort to a ‘‘demon of
malnutrition’’ when a country is so mismanaged that there is
famine. In one African country people starve because corrupt
politicians take the rice supplies and sell them over the border for
hard currency. A missionary, in preaching about the people’s
hardships, referred to Ephesians 6, 12 and spoke of an “‘evil spirit
of shortages”’. This conceals the immediate reason for the shor-
tages, and also suggests a spiritual remedy like prayer in the place
of a more mundane strategy like confronting the political struc-
tures.

Evil spirits can be used to distort the nature of politics. Politics
has to do with the clash of interests of different groups within
society. Such clashes are normal and inevitable. Institutions have
to be developed to resolve these differences, and a just society is
one in which these differences can be equitably resolved as they
arise. However, it makes normal political negotiating impossible if
an inevitable clash of groups with different perceptions and in-
terests is presented as part of a transcendent power-struggle bet-
ween forces of good and forces of evil. For example, many African
countries will soon have to face serious differences between
Muslim and Christian sectors of their populations. All political
discussion comes to a shuddering halt if this clash of interests bet-
ween two different cultural groupings is presented in terms of a
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struggle between good and evil or between God and Satan.

If one understands social activity in the way advocated here, one
can easily see the difference between relief and structural cha,mge
Many Christians can be very generous in gathering money and,
goods for the displaced or for
refugees. But sometimes this
relief work can obscure the |When I give food to the poor, they
deeper question of why there call me a saint. When I ask why the
are refugees in the first place. pooL hupe no foad, they call e 2
The 1980s have seen several in- g
stances in which Christians
have generously provided
.aid, ignoring the fact that it
is their own governments (and their own taxes) that have caused
the suffering in the first place. This is not intended as an argru-
ment against aid or relief; but relief is no substitute for a rigorous
structural analysis of the basic causes of the suffering.

Dom Helder Camara, Brazil.
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6: Obedience to Authority

Obedience to authority has always been an important value in
Christianity — and in traditional African societies, t00. It is not
difficult to understand why. Nothing can be achieved without
order. No society can function in disorder. Nobody benefits from
chaos. :

But there are different kinds of authority. Consider, first, the
authority characteristic of an army. In an army there is no room
for debate. Subordinates do not have to know the reasons for a
command; they must simply obey. An army with no discipline is
useless as an army.

Consider, second, authority in a family. Parents have authority,
and children miust obey. But the authority of parents is very dif-
ferent from that of an army commander. A parent’s authority is to
lead children to self-determination, to maturity, to responsibility
and autonomy. The relationship changes as children grow older,
and it is always one of respect. A parent’s authority is for service.

Political authority resembles authority in a family. Certainly
government has authority, and good citizens must obey, and a
police force exists to ensure that they do. But leaders have a duty to
pass just laws and to maintain a just society. Leaders do not possess
authority to enrich themselves or oppress their subjects. They must
continually justify their authority by their competence. They are
accountable to their people. Rulers who ignore this and rule for
their own benefit may succeed for some time, but (as Eastern
Europe proved in 1989) they live on borrowed time, and their
countries become sick, brutal and impoverished. There are lessons
here for the *“Big Men’’ of Africa.
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Christian churches, like all human societies, require authority
and obedience, too. However, authority within the church must be
like authority in a family. It is an authority for service. It exists to
make people mature and responsible adults in the Christian life
not childishly subservient. But like all good things, this can be cor-
rupted, too. “Big Men”’ can reach positions of authority in chur-
ches as well as governments. But whereas governments use armies
as their obvious instrument of control, church leaders can use
Christianity, which is a far more subtle instrument. Demands can
be'made in the name of God, policies can be promoted as the will
of God, when the real aim is pursuit of particular human interests.

1. Discipling

In the 1970s a new structure of obedience appeared in a whole sec-
tion of Christianity. In Fort Lauderdale, Florida, USA, five men
(Bob Mumford, Derek Prince, Don Basham, Charles Simpson and
Ern Baxter) created an entire system in which ““disciples’’ placed
themselves under the authority of ““shepherds’’, in a structure like
a pyramid with these five at the top. These five themselves entered
a ‘‘covenant relationship”’ in which each was responsible to the
others. Subordinates were accountable to their shepherds in all
things, even purely personal matters. In this network key concepts
were “‘taking authority over’’, ‘‘biblical submission’’, ‘‘shepher-
ding’’, ‘‘accountability’’, ‘‘covenant relationship’® and ‘‘cell
groups™. These ideas spread widely, particularly through the
magazine New Wine.

The movement had a wide following in the 1970s, but was
always the cause of great controversy. Prince left the group in
1980. In 1986 the rest of the group dissolved. Most of the leaders
released those in ‘‘covenant relationships’> under them. In
November, 1989 Bob Munford publicly apologized for all the
harm he had done through the abuse of authority in this system.

This thinking is still very strong in some churches, particularly
those with cell groups. (This is not to say that all churches with
house groups are part of this movement.) Discipling literature is
commonly found in Africa — other important authors were the
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Argentinian Juan Carlos Ortiz and the Korean Paul' Yonggl.tgh(c;
Of course it is good to have a friend to Fonsult and dlSCUS; with, %
an experienced individual who can agdvise, encograge an sugg:ee;
But the goal is that each individual stand on l}ls or her own e
and take responsibility for his or hey own d601§1on§. A' syst;m i
keeps people subservient or in childish subordination is unheaithy

and inhuman.

2. Prophets .
Many leaders, especially of prophetic ‘churches, claqu F{lat (;h'?i
have been given a vision. It is not denied here. that privilege i ;
dividuals do receive visions; and these Prophetlc’ chu_rches remin
all. Christians that God still speaks m_tod_ay s circumstances.
However, it is obvious that “‘the vision”’ is wide ope:n to abuse .as
an instrument of control. Bishops misusing authority can_do.m-
calculable harm, but a bishop who orders some course of aidt:on
can be asked to give his reasons, which can then be evaluate r;l—
tionally; a vision, though, can hardly be challengefl, becauste te:i/
definition it comes from God himself. Morepyer, it is often s la;l i
that those who have not received a vision - should“ sut mi,
themselves ta those who have. In tlhis wayt, hthe claim to a ‘‘vision
n instrument of control over others.

begcc,)rxnnees (?hurches with a tradition of prophecy (in the serr:.sfe:.of
speech publicly delivered in the name of God) .seem to be shi llgcg-
their emphasis. Prophecy is assuming g.re‘ater‘lmportar:lce, reg -
ing the Bible as the chief means of legitimating a ieaderganT g
ministry. Increasingly leaders prophesy over other e’a, er}.‘. i
seems to be an international group of ““men of Goq w c;] m i
around the world legitimating one z.mother. Som.enmes t- i grod
phecy can state explicitly that to resist the leader is to r.e51s. tsis
(see box). There are even instances of_ leafiers prophesy:jng in rd;
way about themselves. These are ipdncatlons of a trend towa
unaccountability and authoritarianism.
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Any prophet has to be ]
prepared to submit his I shall u;crease your responsibility in a great
Vst Bl veses way and upon your ,shoulders shall rest
By ‘thieir $Finit you. shal great responsibility...I’ve sought for a man
% - you sha through whom I can move, affecting the

ow them’’ (Mt 12, 33). | very ]eadership of this nation.... Whoever
Any prophet must con- sFafu'is against you as you take this respon-
tinually justify his sibility that I have.given you, stands against
authority by manifesting :;i'm\:/ Ro:;;irn;o:r;us ;ﬁ"ger.t;ga}ilnsi y‘:j” .

¢ p 2 e. Yea, saith thé Lord,
hlSdC(?mPetence, mtegr.xty this greater responsibility shall bring upon
and insight, by sl.lowmg | you greater anointing. With greater anoin-
that he does indeed ting shall come greater judgement on those

pOSsess special who will fight you. For when they fight
understanding of the you, they will'be fighting me, saith the Lord
of Hosts.

ways of God. Those who )
Benny Hinn, USA, prophesying (in the

accept his authority must
> name of G R 3
46 %o \EraBig o  phaviAE f God) over Ray Mc Cauley,Aifiz:‘;h

that their lives have been
enriched by the prophet’s vision; they can never be asked to re-
nounce their responsibility, intelligence and common sense.

3. Bible

The Bible has always been a prime authority for Christians. As we
shall see, however, the Bible is a complex authority. It needs inter-
pretatfon. and — unfortunately — all too often the key to inter-
pretation has been provided by political and economic interests.
”I"he temptation has been to take out a few texts that support a par-
tlc.ular view (the view, for example, that God has planned the
Ems.ery of the poor — see box), and then to pass this view off as
‘biblical”’. (If anyone doubts this, look at the numerous meanings
that have been found for the :
Bible that are mutually con- We ask ourselves: How is it that sin
tradictory.) Thus the Bible and wickedness, riots and violence,
becomes. . Fmedns ot destruction and murder are constant-

i : ly spreading, gaining control of the
!Zgltlmatmg 5 purely human | world, bringing misery upon misery
ideas. And, like the prophet’s | — and that love, justice and peace

vision, this is a much more in-
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sidious form of control than a
bishop’s decree; that can be
challenged, but no Christian
wants to challenge ‘‘the
Bible’’. There is much
“piblical Christianity’’ in
Africa which is only remotely
biblical; the claim of submis-
sion to scripture is merely used
to maintain the human
authority of leaders.

The command to subject one’s inte

have almost disappeared from the
earth?

The Word of God gives us an
answer. In Holy Scripture we come
across phrases like the following, ‘‘It
must be so.”’

Basilea Schlink, Germany.

llect to the Bible should be

resisted; only by using one’s intellect can one judge whether this
particular preacher’s understanding of the Bible is tenable. We
were given intelligence to use it. There may have been a time when
“intellectualism’’ was the greatest threat to Christianity, but, if so,
the wheel has turned full circle. Today the greatest threat to Chris-
tianity is the refusal to use one’s intellect to examine critically the
many messages presented as “‘biblical”’

4. Obedience to State

Christianity can be used to enforce political obedience. Many

preachers persistently quote Romans 13,1:
God... and existing authorities have been pu

also 1 Tim 2, 1—2; Tt 3, 1).
Again we are confronted with
the complexity of biblical
teaching. The Bible does not
unequivocally teach submis-
sion. One could also build on
Elijah’s challenge to the rulers
(e.g. 1 Kings 21, 18—29) or
Amos’ attacks on corrupt
authorities (Amos 3, 9—11; 7,
10—17) to reach a very dif-

«All authority is from
t there by God’’ (see

The Church is committed to the sole
purpose of preaching and publishing
the gospel of our. Lord Jesus Christ,
and does not involve itself in politics
or with political parties of any kind.
Its members are admonished to be
Jaw-abiding, honest citizens of their
respective countries and are taught to
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ferent conclusion. The
original context of these books
is all-important.

Those who will not take ac-

hold government agencies and of-
ficials in high esteem according to the
Biblical principle of Romans 13.

General Policy Statement, Church of

count of the context have no God of Prophecy, Cleveland, USA.

way of controlling what they
find in the Bible, and their

own political and economic
concerns can easily determine what they find there. This has
historically been very evident in this matter of obedience. These
texts about submission have been used to support all kinds of
power structures. In the USA they were an important element in
the Christianity taught to the slaves. Originally slave owners did
not want Christianity taught to their slaves because they were
afraid that Christian ideas like justice, brotherhood and love might
lead the slaves to question the whole institution of slavery. But the
owners came to see that Christianity could be used to their own
benefit, if preachers put their stress on obedience, faithfulness, du-
ty, patience, endurance under suffering, the hardships to be ex-
pected in this life, and the glorious rewards in the next. Christiani-
ty thus became a means of controlling the slaves — one far more
effective than the whip, because far more subtle.

Under colonialism of all st o sy " ;
kinds — British, French, Ger- £, LATSE | SOMDINE Podics, Mis

2 sionaries, Government, and Com-
man, Belgian, Portuguese and panies, or gainers of money, do form

Spanish — a good deal of | thesame rule to look upon the native
Christianity was of this kind. | with mcckery eyes. It sometimes
A good insight into the chur- | startles us to see that the three com-
ches’ role is provided by this bined bodies are from Europe, and
. 1 ith i i

sentence from a letter written | aers ”lem i clille

: ; Christendom... If we had power
by Cecil Rhodes himself to the

enough to communicate ourselves to
parents of a Dutch Reformed
missionary, Rev A A Louw of
Morgenster, Rhodesia: ‘““Your
son among the natives is worth

Europe we would advise them not to
call themselves ¢‘ Christendom’’ but
“Europeandom”.:. the life of the
three combined bodies is altogether
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as much to me as a hundred of | too thefty, too mockery.

my policemen”’ Charles Domingo, Independent
Church leader in Nyasdiand (Malawi)
in 1910.

Those colonial structures
have, of course, all gone now. But there are in Africa today struc-
tures of control every bit as real, if less obvious. Is Christianity to-
day being used to support these new structures? {%re some
preachers today, consciously or unconsciously, promoting the in-
terests of foreign business and the local ruling elites?

Another factor complicates this issue of obedience to govern-
ments. The notion of ‘‘freedom”’ is quite a complex one. For one
thing, there are all kinds of freedoms — of association, of
assembly, of speech, of religion, of the press, and so on. Another
complexity can perhaps be illustrated by the following examgle.
In South Africa’s ““homelands”’, it is quite true that every In-
dividual is perfectly free to own a private jet. However, it is equal-
ly true that, given the social, educational, political and economic
disadvantages that these people- experience, very few will ever be
able to exercise that freedom. Here, in essence, lies the difference
between capitalist and socialist views of freedom: capitalism has
emphasized freedom to, socialism has emphasized freedom from
the handicaps that hinder exercise of positive freedoms. Now there
is a widespread tendency to reduce this complex notion of freedom
to just two elements, namely religious freedom (the freedom to
evangelize without hindrance) and free enterprise (the freedom to
do business with minimum controls). This tendency is particularly
evident in the USA, for historical reasons: the country was founded
on the notion of religious freedom, at that time a great novelty, and
the free market has always been part of its business ethos. In line with
this tendency, some Western missionaries adopt the view that any
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President Daniel Arap T Moi paid a
state visit to the Federal Republic of
Germany during the second week of
February, 1989. There President Moi
met with Evangelist Reinhard Bon-
nke at “‘Schloss Gymnich’’, a state
guest house. The president and the
evangelist had a wonderful time of
fellowship and prayer. It truly is a
great privilege for a country to be rul-
ed by a born-again head of state.

Reinhard Bonnke’s Revival Report,

1989.
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country that is characterized
by religious freedom and free
enterprise is a ‘‘free’’ country,
and that any government that
allows these two freedoms is
(regardless of its performance
in othér areas) a ‘‘good’
government which should be
obeyed. Since ‘‘free enter-
prise’” sometimes effectively
means the freedom of Western
companies to repatriate pro-
fits, this again raises the issue
of ideological Christianity.

7: True Christians

In the history of Christianity it has been common for some Chris-
tians to denounce others as ‘‘heretics’’ and deny them the name of
Christian. But whereas the mainline churches have stopped doing
this, now other churches, calling themselves ““biblical’’, denounce
the mainline churches as unchristian. The accusation takes many
forms: the ‘mainline churches are ‘“‘merely political’’, they teach
«traditions of men’’, they deny basic Christian beliefs, they are
merely ““Christianism’’, another ‘‘ism’’ along with all the others.
It is undeniably true that all the mainline churches have been
formed by Western history. It is impossible to understand the
Catholic Church without some idea of Europe’s Middle Ages. It is
impossible to understand the Lutheran or Reformed Churches.
without some awareness of 16th century Europe. It is a great help
in appreciating the Anglican Church to know some recent English
history. To understand Methodism properly it helps to know John
Wesley’s background and preoccupations. All these churches have
undoubtedly been influenced by the cultures in which they arose,
and it is probably true that African members of these churches have
been too reluctant to Africanize the European characteristics of
these mission churches. But all these churches have considerable
strengths and have led countless people to good holy lives.
Because these churches are so obviously conditioned by their
history, however, it does not follow that the modern Christianity
claiming to be “‘biblical”’ is biblical in any privileged sense, or in a
way that the mainline churches are not. In fact, it is not so. This
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;l;ﬁ;:::a:;’ .Chlristi}:llni}:y is every bit as culturally conditioned. Most
: vival, which is America’s single gr B
:l}:: lll?:.sl;;)ry of Ehristianity. Their fundagmeﬁt;;ts:sfnfg::srtl:rlllgi:gl E)of
Bible, with its emphasis on inerra i iti
Christian attitude to the Bible at all, Ssz’alrsos::o;nﬂt]}?etﬁgforflal
!argely cult.ural reasons, within the last century. Particular bib,l' 0:
mtferpretatlons, like discovering Russia and modern Israel i lf:
scriptures, are unthinkable without the recent foreign rtl)l’ :
pr_eoc'm'xpatlons of the USA. Their notion of freedom (underit IC();
as rehglous. freedom and free enterprise) and their understando'0
of tl.1e rel.aflon between church and state are thoroughly Ameri oy
'I:helr §p1r1tual fund-raising ideas are inconceivable withoutlcﬁl?.
It;lrnez;r;zl:lll) }t).reoccupa;ltions of the American televangelists Theier
ation with media betrays America’s techn .1 i
culture. To make these points is not to critici rdeny
“discredit’’, these churches; it is A le§S
“bib}ical” Christianity is. every bit asm:rrr??rlic;% ;? ivrztl:hat ‘thlS
say, is German. e
It must be acknowledged that all branches of Christianit
ma}c!e up of (at least) five strands: beliefs, worship, mo yl'are
spmtuahty _and organization. Each deno’minatiqn ,has rztlhlty’
e}ements in its own unique balance. For example, the orga o
tional s.tructure of the Anglican Church, with it’s bishogsmzac-l
synod§ is very different from that of the Quakers-I the forni:al'and
worship of the Greek Orthodox Church is markedl’y different f]rf)e
a Pentecost tent meeting. Different people are attracted to d'rfn
ferent d-enominations, often for reasons that seem no #
substantla?l than temperament or upbringing. There has bmore
.tendeqcy in Christianity to consider those who have these eleI;en ta
in a different balance not Christians. But there are surel men :
ways of seeking God, and it is arrogant to stand in God’s l}; anz
de?[}ge in his name who is not acceptable to him. B
ere are two particul itici ““bibli isti
b mainlli)ne Chu?(r:hcersl'tlmsms that ‘“biblical’’ Christians

1. Political Christians

The first says that these churches — usually the churches belong-
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ing to the World Council of Churches, or to national councils of
churches — are ‘‘political’’. The criticism is often expressed as a

condemnation of *liberation theology

» which is associated with

these bodies. But ‘liberation theology’’, far from being some wild

aberration, is merely Christianit

structures within which Chris-
tians live and operate. It is
Christianity which refuses to
be privatized, because it is
aware that privatizing Chris-
tianity can be a way of preser-
ving unjust structures and pro-
moting the present system.

It is not true that whereas
challenging structures is 2
political act, refusing to
challenge them is an un-

y with some awareness of the

The church has one aim to concern
itself with — the War with Satan and
the campaign for souls....

Many churches are very active but
active doing wiat? To fiddle about
with secular issues is one way to look
impressively busy and “‘relevant”...
But to bring the Gospel to a dying
world is the true relevance... The
command to evangelize is all that
matters, snatching men from the
flames.

Reinhard Bonnke, Germany.

political stance. In South
Africa, many Christians have
opposed apartheid because of the evil it inflicts, and certainly that
is a political Christianity. But those Christians who refuse to con-
front the apartheid system are equally political; it is just that their
vote is for the apartheid system, whereas the vote of the first group
is against it. In other African countries, some churches oppose the
corruption and mismanagement that inflicts such harm on people.
Certainly that is a political Christianity. But those Christians who
refuse to get involved in publicly challenging such injustice cannot
claim to be ““non-political’’; they are supporting, at least by their
silence, the unjust system. Politics and religion cannot be kept
separate. They are inextricably mixed.

Liberation theology is not a new set of particular doctrines, it
is Christianity marked by an awareness of structures. It does not
have clear answers, but it is marked by a determination to seek
solutions in the sphere. To call Christians who have this awareness
““Marxists’’ is not correct, although to analyse social structures re-

quires borrowing techniques from the social sciences, to which
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Marx contributed. Admittedly, liberation theology does introduce
a new element into Christianity, the understanding of how
societies function. But throughout its history Christianity has
always been ready to confront new problems with new resources.
It would be a betrayal of one’s Christian duty to refuse to do so.

2. Deny the Bible

The second criticism often made against mainline Christians is that
they ‘“‘deny the Bible’’. They do not ‘‘deny the Bible’’; they are
merely aware that biblical studies have revealed the complexity
within the Bible.
The Bible is not a single book, but an entire library, written over
a period of more than 1 000 years, by different inspired authors
with different assumptions and perceptions. Over that 1 000 years,
the problems, questions and issues changed greatly. Individual
books have to be seen in the contexts in which they were written. If
that context is ignored, texts taken in isolation can lead anywhere.
One can construct a very narrow and exclusivist Christianity,
building on Ezra and Nehemiah; but one can equally construct a
universalist and encompassing Christianity from Isaiah and Jonah
(perhaps Jonah was written precisely to counter the smug nar-
rowness of Ezra). One can preach a vindictive, unforgiving God
from Ex 34, 6—7; one can preach the opposite view of a loving,
forgiving God based on Hosea. One can, as the advocates of the
gospel of prosperity do, hold a simplistic correlation between virtue
and wealth, building on Dt 28—30. One can just as easily appeal to the
dialogues of Job to show that such a correlation simply does not
work in practice. In the New Testament, highly structured chur-
ches can claim the authority of the Pastoral Epistles (1 & 2
Timothy and Titus) for their organization. On the other hand,
groups like the Quakers with almost no structure at all can find
their justification in the Johannine literature. Those who want to
give great importance to worldly authorities can appeal to Romans
13 and Titus 3; those who want to hold the opposite view can build
on Revelation, where worldly powers are identified with the forces
of Satan. And so it goes on. all these views can be described as
“biblical’’, but biblical in the sense of selective readings of certain
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texts, based on ignoring other texts, de-emphasizing spme at the ex-
pense of others, and reading some through a lens prov1deq by others.
Mainline Christians who admit this diversity in the Bible should

not accept the criticism that they somehow d

ownplay the Bible and

its authority. (They are often accused of this — see box.) Quite the

contrary. It is the mainline
Christians who let the biblical
books say what they want to
say. It is so-called ““biblical”’
Christians who for the most
part have elaborated human
theories, fathered them on the
Bible, and then pass them. off
with a spurious biblical
authority. Advocates of
dispensationalism, for in-
stance, have subscribed to a
theory devised in Britain last

With increasing frequency the leader-
ship of the denominations will be
captured by those who completely re-
ject the historic truths of the Bible
and deny doctrines which according
to Christ Himself are crucial to
believe in order to be a Christian. In
some of the largest Protestant
denominations this has already taken
place. The few remaining institutions
which are not yet dominated by the
disbelievers will go downhill in the
same manner.

century. If the Bible can mean
that, it can mean anything.
And a Bible that can mean
anything, means nothing.

Hal Lindsey, USA.

The Bible must be given a key. It has always been gi_ven a key,
whether this has been recognized or not. Itisa the.ol'oglc‘al Fask to
ensure that this key is provided by the central Christian insight of
God’s becoming one with the poor and rejected.. g

And the theological task is more than a ymphs}rc “pro_of-
texting”’ from the Bible. It is a complex acti\{nt_y 1nvolv1ng the Bible
certainly, but involving also culture, tradlt‘lon, experience ar.ld
reason. The same point has been made by saying that a truly Ch.ns-
tian reading of the Bible has as its aim not just to know the Bible
but to listen to God today. To hear God today we must f«.lttend to
the Bible, our own particular situation, and the comml.m.lty whe're
the Holy Spirit is present. Through that complex activity. Chris-
tians will discover the truth of the Bible today.
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Conclusion

These pages have raised issues in an attempt to make African
Christians think. It was not the aim here to discredit any particular
mission or denomination. But African Christians must realize that
Christianity comes in many different forms. They have a duty to
examine critically the varieties proposed for their acceptance. In
this booklet we have printed in boxes various statements by in-
fluential Christians. Some we accept, others we reject. Do you
agree or disagree with the viewpoints expressed in these boxes?
Give reasons. Do you think this booklet has judged some of these
positions too negatively? Do you know of other forms of Chris-
tianity that have questionable effects?

African Christians must be responsible. Even a sketchy
knowledge of the history of Christianity reveals how frequently
Christianity has been used to promote political, cultural and
economic goals. Last century many colonial missionaries, with the
purest of motives, used Christianity to promote their national in-
terests. Those colonial empires have gone, but they have been
replaced by an international system largely run in Western in-
terests. A particularly Western form of Christianity is sweeping
Africa today. It is at least worth asking: what is the relation bet-

ween this Western Christianity and Western political and commer-
cial interests in the area?
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Judge for yourself fagn
In Africa today, whose interests are served by z} 'Chnstlamty

o that diverts attention from social condltlon's and says
you can prosper under the present system if only you
believe? . ; :

e that sickness has nothing to do with deteriorating health
services but with one’s own fait.h? .

e that God has decreed the miseries of the poor: "

o that one must expect things to get worse, because Go
has foretold this? .

e that one should not expect any rights or contentmen(t]
here, and that only in heaven will one find peace an
justice? : :

° {hat a government’s sole task is to allow unrestrlc‘ted
evangelizing, and to such a government obedience Is a
Christian’s duty? . s

e that this world is not our concern, SO something like

: 3 vo?
deforestation is of no |mportame.‘ s
that any changes God wishes to bring about he will ac-

i i 0

complish miraculously? e

that morality concerns only personal and prwa(e.lssu(s.

that politics and Christianity are completely dlff.erg.nt

things, and to the extend that you concern vourself with

the former, you have renounced the latter?

e that a Christian’s sole task is to go out and encourage
others to adopt these ideas?

In what sense is this Christianity “non—political”?qSur.ely tiltl}s1
Christianity is a solid support for the present system= It ?st\:?/roestg
asking;: is this Christianity being promoted by the forelgnqm E
and the local elites who benefit from the present system:
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The human condition in today’s Africa is characterized, on the one hand,
by the imperialism of the developed countries and the cultural and
technological domination of the West, and on the other hand, by injustice
and oppression, in all of its various forms, such as racism and apartheid,
the condition of women in thrall to dowry and polygamy, and wtimately,
the denial to millions, individually and collectively, of their basic human
freedoms, at the hands of bureaucracies that are rotten to the core....

The cry of the African — of the African human being — ought to move
the churches to question themselves as to what they are, what they are say-
ing, and what they are doing in Africa.

Jean Marc Ela, Cameroon.
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