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Introduction

The United Nations Development Programme (UNDP) spoke in
its 1990 Human Development Report of a ‘‘concentration of
povertv’’ in Africa.

Of all the developing Eegions,, Africa has the lowest life expec-
tancy figures, the highest infant mortality rates, and the lowest
literacy rates.

e Life expectancy at birth in Sub-Saharan Africa is only
51 years, compared to 62 in all developing countries,
and 74 in industrialized nations.

e Only 45% of Africans have access to health services,
compared to 63% in all developing countries and 100%
in industrialized nations.

e Only 37% of Africans have access to safe water, com-
pared to 55% in all developing countries and 100% in
industrialized nations.

e African daily calorie supply averages 91% of minimum
requirements, compared to the developing countries’
average of 107% and the industrialized nations’ average
of 132%.

e More than 50% of Africans live in absolute poverty.
Nearly 400 million Africans will be living in extreme
poverty by 1995.




The 16th Food and Agricultural Organization (FAO) Regional
Conference for Africa held in Morocco, 1990, noted:

e by 1983—85, 142 million (more than one out of every
three Africans, or 35.2%) were undernourished.

e land degradation is forcing out of production an
estimated 50 000 to 70 000 square kilometres of land an-
nually.

e 10% of African infants are born malnourished with
birth weights below 2.5 kg.

e at least 60 million children under five are chronically
undernourished, 10 million acutely so.

e vitamin A deficiency affects an estimated 30 million
people, resulting in blindness or death for hundreds of
thousands annually.

e 150 million Africans suffer from iodine deficiency,
leading to cretinism in several million.

During the 1980s per capita income fell by about 20%; the pro-
portion of Gross National Product spent on education fell
dramatically (in countries like Zambia, it was almost halved).
Skilled people left the continent; for example Ghana and Uganda
now have fewer doctors per head than in the mid 1960s. And dur-
ing the 1980s Africa became increasingly marginalized; by 1989
Africa’s share of the world’s export markets fell to less than 2%.

The 1980s have been truly called “‘a lost decade’’ for Africa.

Yet at the same time Christianity has spread widely on the conti-
nent — some estimates claim that as many as 16 000 Africans
become Christians every day.

These pages are concerned with this second phenomenon (the
spread of Christianity) but not in isolation from the first (the
economic and social deterioration in Africa).

These pages argue that Christianity in Africa:
e should address these social, political and economic problems -
e should not trivialize them {

\

" ! ;
above all, should not acquiesce in or contribute to this

deterioration.
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e Other forms divert all attention from it, or say it is of no im
portance, thus leaving it unchallenged. : i

W’}I]‘:ssizé)aagefs atlso r;:‘iseI the question of ideological Christianity
s, facts or feelings are used in such :
the interests of one soci e ik
al group over others, w i
A form of Christianit Nt gt
o ) y that unconsciously prom i
political goals is ideological. e i

We will consider som istianity i i
b e forms of Christianity influential in Africa



1: The End Is Near

In the history of Christianity there have always been movements

predicting the imminent end of the world. Thes.e movements. seem

to affect people on the fringe of society economically and political-

ly, especially in times of social crisis. .
These movements are often called millennial (fron} the Latin

word ‘1 000’’) because members believe that Jesus will return to

set up a 1 000 year kingdom on earth. The mos:t populgr form ?,f

this millennial thinking today is often called “dlspensatloqallsm >

from its central idea that history is divided into 7 ages or dispensa-

tions, each marked by a different relationship to God. The

“dispensations’’ are normally listed as those of:

Innocence (creation to the fall)

Conscience (fall to the flood)

Human Government (flood to Abraham)

Promise (Abraham to Moses)

Law (Moses to the cross)

Church or Grace (cross to apostasy of church)

Millennium

=1 gy oanas il o

According to this scheme, we are now living at the ?nd‘of the 6th
age, the period of the church, just before the beglnr}lng of the
millennium or kingdom age. This coming age will see the
“rapture’” of true Christians (their remoyal to heaven), then a
7-year time of tribulation or great suffering on earth, then the
return of Jesus with his saints, then the 1000 year kingdom on
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earth, then a final rebellion, after which Satan and his followers
will be cast down to hell and the saints will live in eternal hap-
piness.

Its proponents claim that this theory is the teaching of the Bible,
and they quote countless texts in its support, particularly from
Daniel, Revelation and Ezekiel. In fact the theory was devised by
John Nelson Darby (1800—82), one of the founders of the
Plymouth Brethren. Though this name is almost unknown, he has
had a tremendous influence on English-speaking Christianity —
probably more influence than anyone else in the last 200 years.
Although the Plymouth Brethren did not flourish in the USA,
Darby’s theories did — partly through his frequent preaching
tours, but particularly through the Scofield Reference Bible
(published 1909) which incorporates Darby’s system in its notes
and divisions.

Dispensationalism, which is not the teaching of the Bible, but
Darby’s ideas read back into the Bible, is taught at a vast number
of Bible Colleges which have mushroomed in the USA and
elsewhere in recent years. Many of the graduates of these Bible
Colleges are unaware that the Bible can be read in any other way.

This kind of Chris’tianity has definite social and political effects
when it comes to Africa.

1. Passive acceptance

This Christianity places great stress on the end of the world. Its pro-
ponents are keen to see ‘‘biblical prophecies’ being fulfilled
everywhere. They cite bibilical texts which (only according to
them!) predict the founding of the modern state of Israel in 1948
(Ez 36, 24), the establishment of the European Common Market
(Dan 7, 7—38), plastic bank cards and microchip technology (Rev
13, 16—18), Gorbachev’s peace proposals (1 Thess 5, 3), the
United Nations (Rev. 13, 7), the World Council of Churches (Rev.
13, 8) the Peace Movement (Mt 24, 6) the spread of AIDS (Job 36,
14). They claim that all this biblical fulfilment proves that the end
of the world is almost here. Of course the Bible was not predicting
any of these things. This just serves to show that there is no limit to
what you can read out of the Bible if you are really determined.
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This ‘‘end-time’’ picture is built up from the strange imagery of
the apocalyptic (from the Greek word for ‘“vision’’) parts of the
Bible — the books of Daniel and Revelation, and passages from
other books like Ezekiel, Joel and Zephaniah. In fact, the whole
dispensationalist theory is based on a misunderstanding of how
this apocalyptic material originally, functioned. Since these
apocalyptic passages give great prominence to plagues, famines
and disasters of every kind, these Christians tend to see all kinds of
hardship and deprivation as foretold for what they think are these
“end-times’’. Of course, if all these disasters are ordained by God,
they are by definition unavoidable. So this way of thinking
engenders passivity and resignation among those who have always
borne the bulk of the suffering, namely the poor and marginaliz-
ed. It can even lead to almost a cult of suffering, in which suffering
is seen as a sign of blessedness, a proof of being one of God’s
chosen ‘‘remnant’’ (see box). It is obvious that this Christianity
undermines any effort to confront society’s ills.

Because the end is supposed

And just as their Lord was made

perfect through suffering (Hebrews |-

5, 8) and became the Lamb of God,
who was victorious over Satan’s
power, so His own will be able to

become true lambs only upon this |

pathway where they are persecuted
by Satan and his instruments. They
become willing to suffer injustice,
learn to love their enemies and bless
them, learn to submit to mistreatment
and to bear suffering like a lamb,
which patiently endures every blow
even to the point of being
slaughtered. Only on this pathway
will they, as Holy Scripture says
(Matthew 5, 44f & 48), be made
perfect as ‘‘sons of God”” just as their
Father in Heaven is perfect.

Basilea Schlink, Germany.

to be near, nothing else mat-
ters but preaching the gospel,
or fulfilling the Great Com-
mission (Mt 28, 19).
Evangelism is all that matters;
to get involved in anything else
is to distract oneself from the
one important task of winning
souls to Jesus. Not only does
this divert attention from the
social, economic and political
realites of most Africans, by
teaching that there is not time
to do anything about them; it
teaches that there is something
almost unchristian about wor-
rying too much about them.

D

2. Anti-socialism

This Christianity is very political: it is very anti-communist. Among all
the prophecies its proponents claim to see fulfilled in our day there
are many involving Russia. They interpret Magog of Ezekiel
38—39 as the modern Soviet Union. The note in the Scofield Bible
on Ezekiel 38, 2 reads simply: “‘That the primary reference is to
the northern (European) powers, headed up by Russia, all agree”’.
However, Ezekiel was referring in the strange apocalyptic in;auerv
of his day of a typical oppressor of Israel. 3 £

Russia must play a t.remendous role in events occurring between now and
A_rmageddc?n. This is fylly portrayed in Ezekiel 38, where she appears
:nde'r ttht:htltllf; c;f “Rosh’, and with her confederation of naticns, moves
own to the Holy Land. ‘““Rosh’’ is the army of the Nort
) y rth that Joel speaks
Notice that the Beast, rising out of the sea.in Revelation 13, has the feet
of a F)ear! The one country in the world today symbolized by the bear, is
Russia. Moreover, Persia, which in Bible ‘prophecy in ancient times was
represented by a bear (Dan 7, 5), is also included in this Russian con-
federacy (Ezek 38, 5). The fact that the Beast of Revelation 13 has the feet

of the bear, infers the Beast Power in its rise i i i
g its rise is associated with i
Communism. - i

Gordon Lindsay, USA.

_The identification of Gog with Russia seems to have originated
with an Englishman called John Cumming during the Crimean
War (1853-56). When Britain was fighting Russia it was in Bri-
tain’s‘interests to portray Russia as an enemy of God. It has suited
American interests this century, too. It fitted in with the great “‘red
scare’’ in the 1920s; with the cold war period after the Second
World War; and with the aggressive anti-communism of the
_Reagan years (1981—88). Many of these Christians imagine a com-
ing end-time confrontation (‘‘Armageddon’’) as a nuclear war bet-
ween the USA and the Soviet Union, in which God will punish
the Soviet Union by means of US arms.

_ Thus this kind of Christianity has been used as a religious
justification for the enormous arms expenditure of the Reagan

7



years (by the end, US$300 000 000. 000 or US$BOQ “tzlll!on
annually). Outside the USA, it has prov1deq rc.ah%lous !ustmc‘anon
for US opposition to ‘‘Marxist’’ or “somahst‘ regimes; it hgs
swﬁng “‘Christian’’ support behind moverpen‘gs like t‘he Contras nrl1
Nicaragua and behind Renamo and Unita in Africa. In Sput’
Africa, this kind of Christianity has tried to p.re‘Sf:nt $01tfh Afr:c‘:a S
problems as a conflict between ““Christian civilization’’ and ‘‘the
communist threat”’.

3. Christian Zionism

This Christianity opposes the Soviet Union, a.nd since. its pro-
ponents seem to think in terms of opposites, th'ls normal'lyf means
that it supports the USA. But it has another particular political ele-
ment. According to dispensationalists, God never completely fo-r-
sook Israel. Soon true Christians will be ‘‘raptured’ anc_i God will
return to dealing with Israel. These Christians see the establishment of

the modern state of Israel (1948) and -
its capture of Jerusalem (1967) as :Nhoiversts;:iggs :::::Zi
signs that God is about to begin his GS(T)ZC’

end-time activity. This leads these 'me s
Christians to support Israe}l1 in :

ing. According to them,

:i\’;:g’ tCli-lodghas never forgotten his promise tq Abraham .(Ge.n 15!
18—21), modern Israel has a right to all the dl.sputed terntor1§§ ——l
the West Bank and Gaza. They give the Israeli state every pOll.thZ.i
and diplomatic and financial support, and teach that‘ ‘th: is
demanded by ‘“True Christianity’’. They have opened a ‘“Chris-
tian Embassy’’ in Jerusalem to provide such support. They
organize tours to Israel, not so much to see'the places Je_sus kne\n;
as to learn about present Israeli politics (wl?1ch for them is part.o
the divine plan). They teach that America’s future well-being
depends on continued unquestioning support for Israel (see box).

This blind Israeli support has, of course, as its other side, a marked

i S SRR i

God will bless those who bless Israel, but He will bring low those who
would harm the Jews.

In the past, America’s support of Israel had been strong and sure. Begin-
ning in 1956, however, that changed. In the Sinai War of that year France
and England had an agreement with Israel. They would take the Suez
Canal from Egypt and Israel would fight across the Sinai desert to meet
them.

President Eisenhower of the United States, however was determined that
would not happen. He forced France and England to withdraw from the
conflict, threatening to fight on the side of Egypt: and he also cut off all
American supplies to Israel — food, medicine, oil and everything else.......

What has become of the United States since 1956? Note careﬁllly. We |
have lost the last two wars we have fought in Korea and Vietnam. Our
society has begun to fall apart rapidly. Violent rebellion broke out on our
college campuses. The drug problem, sexual sin and divorce have exploded.
Our economy has become far less stable and far more vulnerable to foreign
competition.

All these things may seem unrelated on the surface, but that is not the

case. Itis not a coincidence that these problems erupted after our desertion
of Israel in 1956.

Lester Sumrall, USA.

opposition to the Arab cause. When this Christianity comes to
Africa, this pro-Israeli attitude (called ““Christian Zionism?’’
because it provides Christian support for Zionism, the movement
for the creation and support of a Jewish homeland in Palestine) is
translated into an anti-Islam attitude. Again, this suits American
preoccupations of the last ten years, when Gaddafi and the
Ayatollah Khomeini and then Saddam Hussein came to be almost
demonized as America’s enemies. These Christians have little
respect for Islam as a religion. For them, Muslims are not to be
dialogued with, but simply converted. Muslims are seen as
“spiritually oppressed’’; Muslim areas are seen as “‘under Satan’s
control” or in “‘Satan’s boridage’ or areas of *‘Satanic darkness’’.
There are signs that much of the hostility that these Christians have
traditionally directed towards communism is now, after the col-
lapse of communism, being redirected towards Islam. Religious
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conflict between Christians and Muslims is one of the rcanl lhfeﬁ}:
to Africa’s future. This Christianity, far from helping reso

growing tension, is fomenting it.

10
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2: The Gospel of Prosperity

In the 1980s a kind of Christianity called the Faith Movement or
Word Movement has spread widely in Africa. According to this,
God has met all the needs of human beings in the suffering and
death of Christ, and every Christian should now share the victory
of Christ over sin, sickness
and poverty. A believer has a (God) wants his children to eat the
right to the blessings of health best, he wants them to wear the best
and wealth won by Christ, and [ clothing, he wants them to drive the
he or she can obtain these | best cars, and he wants them to have
blessings merely by a positive | the best of everything.
confession of faith.
Several figures, all Kenneth Hagin, USA,
Americans, have been influen- Founder of Rhema Bible Church.
tial constructing this doctrine.

E.W. Kenyon. Kenyon, who died in 1948, is almost unknown
now, but his books contained the ideas that the faith preachers
built on.

A.A. Allen. From the beginning the prosperity gospel was close-
ly related to fund raising efforts. Allen, one of the US “‘healing
evangelists” of the 1940s and 1950s, was the first to make this ex-
plicit: that God is a rich God, and that those who want to share
in his prosperity must obey and support God’s servant (that is,
the preacher himself). Allen’s successor Don Stewart has
ministries in Africa.
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Oral Roberts. Roberts began his.ministry as one of the original
““healing evangelists’”. In the 1950s he was promising prosperity
to his followers. At first he promised a sevenfold return on all
money given to his ministry. He developed this with his idea of
seed faith, that you prosper by planting a seed in faith; the
return will meet all your needs. His insistence that in every area
of life, and always, one must “expect a miracle’’ also became
crucial to prosperity teaching.

T.L. Osborn. Osborn was originally another “‘healing
evangelist.”” His contribution was that he was the first prosperi-
ty preacher to live in a luxurious style himself, something which
later prosperity preachers have continued, to prove that the
teaching works.

Kenneth Hagin. Hagin is undoubtedly the one who made this
teaching central. He founded Rhema Bible College in Tulsa,
Oklahoma, in 1974, and his pupils have spread the teaching
around the world. There are Rhema Churches, and Rhema-
related churches in many African countries, and Hagin’s
numerous books and pamphlets are readily available on the con-

tinent.

Kenneth Copeland. Copeland studied under Hagin, and was
once a pilot for Oral Roberts. He and his wife Gloria Copeland
are now probably the most famous of all prosperity preachers.
Copeland taught the prosperity gospel at Bonnke’s ‘‘Fire Con-
ference’’ in Harare, 1986, which was a channel of this teaching
to Africa.

John Avanzini. Avanzini has added a refinement that all the
wealth of the world belongs to God, and it is his desire “‘in these
last days’’ to take it from the unrighteous and to give it to his
children. Avanzini has made several trips to Africa.

th this teaching are Jerry Savelle, a

and; John Osteen of Florida; and
hose Faith Dome is now the biggest

Other names associated wi
long-time associate of Copel
Fred Price, of Los Angeles, W
church in the USA.
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All these authors claim to b i ibli
e preaching a ‘‘biblical’’ doctri
Among the key texts they quote are: e

rl\:z(eiIVIC,_ZtS—2:: “Wh?t?’ver you ask in prayer, believe that you
e it, an y9u will”’. Hagin claims that an insight into this
Xt was re§ppn51ble for a miraculous cure in 1934 that enabled
him to begin his ministry. G
Dt 28—30: ““All these blessi
@ sings shall come upo i
obey the voice of the Lord your God’’. g s
Zhe t.)les-smgs.and curses Qod promised to Israelites for keeping
; r r;:l]ectmg his layv. This is sometimes linked with Gal 3, 13—14
o show that Christ has redeemed us from the curse of the law
;pJoverty‘) so that we can have wealth if we want it
& [r; 2.1 E,w1sl.1 above all things that thou mayest prosper and be
» 16;;1 th (Klr:{; J'flmes translation is necessary here).
tha b, 8—11: “‘Bring the full tithes into the storehouse... and
hezl;ee y ?ut me to‘ the test if I will not open the windows of
n for you and i
Y y pour down for you an overflowing
Mll:rfosperity comes from a prior giving
, 29—30: ‘““There is no one i
... who will i
dredfold here in this life”’. ol rece“"e i
U§e§1 to shcny that we can receive not sevenfold (as Oral Roberts
originally said) but a hundredfold of everything we give to
of) God. i
Phil 4, 19: ““My God will su
4, 19: N pply every need of i
El?hhls riches in glory in Christ Jesus’’. P
e return can be even greater — incalc
en | ulable.
d’(l;ilterirflregu‘e:nt. use (,)’f biblical texts gives the impression that the
5 ijielsfrobr;bléﬁl d H%Y]ever, again, the doctrine is imposed on
side. The doctrine is a i
cer%]rsl and developments in the USA. RiRFUgbR Rocisheat:
i g;eﬂ:::tsc:mflc:rrm %f].this prosperity gospel in the USA at the
( y. This was a time (‘‘the Gilded Age”’
_ ge’’) whe
;:,rte;m ctlalss was amassing unprecedented wealth, and we)re livri]nz
g8 S ){e ”never pefore seen. (The term ‘‘conspicuous
mption’ was coined for it.) This gospel was used to justify
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their wealth, legitimize their methods of acquiring it, and (not
least) to forestall any government attempt to touch it.

A good example of this early prosperity message is offered by a
sermon entitled ‘‘Acres of Diamonds’’, delivered over 5 000 times
by Russell H. Conwell, from 1879 pastor of Grace Baptist Church
in Philadelphia.

«Never in the history of the world did a poor man without
capital have such an opportunity to get rich quickly and honestly
as he does now in our city... I say that you ought to get rich, and it
is your duty to get rich... To make money honestly is to preach the
gospel... Thenumber of poor who are to be sympathized with is
very small. To sympathize with a man whom God has punished for
his sins, thus to help him when God would still continue a just
punishment, is to do wrong, no doubt about it, and we do that
more than we help those who are deserving. While we should sym-
pathize with God’s poor — that is, those who cannoi help
themselves — let us remember there is not @ poor person in the
United States who was not made poor by his own shortcomings, or
by the shortcomings of someone else. It is all wrong to be poor
anyhow’’.

This sermon and others of the day like it display some important dif-
ferences from the modern prosperity gospel. Conwell makes it clear
that one gets rich by enterprise or initiative, by finding a need and
meeting it — in other words, one gets rich by becoming the en-
trepreneur of the American dream. The modern prosperity gospel,
however, teaches, first, that we do not have to do anything; prosperity

has been won for us by Christ, and is our right. All we have to do is
claim it by faith. And, second, it teaches that a key aspect is giving to
God first; if we give, and to the extent that we give, God will reimburse
us abundantly (see box). In practice, giving to God means giving to
“the man of God”’ preaching the message. It was mentioned above
that this new form of the prosperity gospel grew up among the US
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healing evangelists of the

194 isi

fun(;ss. a(;n: C;vnayseeofw]:alsm.g $Y]ooiz)gti)vel $1 for the Gospel’s sake and

i et y this ] e.o'ngs to you..You give $10
: y become | 2nd receive $1 000. Give $1 000 and

fashionable in the mid 1970s: receive $.100 000. Give one airplane

i RS S thf; and receive one hundred times the

value of the airpl i
ok ) : rplane. Give one
s of the media evangelists. | and the return would furnish yo:az:

Copeland has admitted that it iifelime of cars. In short, Mark 10, 30

Kas only after committing |2 Yery good deal. .
imself to a ”i‘V series with no Gloria Copeland, USA

apparent capital did he_come .

to uiiderstand ““Biblical prosperity’’ properly. The expenses of th
nmezc;iadeéaérggl(i)sts are enormous. At his peak, Jimmy Swaggari
e 000 a day just to stay in i i i
of p.rosperity-through-giving has pgovedop\?;f;l(c):?%ezgisedi(r)icmne
suadlpg people.to meet the expenses of very costly ministries o

This prosperity gospel has obvious socio-political effects .

It makes. Qrosperity a simple matter of faith, or of faith and
generous giving to a preacher. It simply ignores the political and
economic reasons for so much poverty in Africa, reasons like
dependerit economies, fluctuating prices, ov:erpopulation
ov'ergrazmg', corruption, mismanagement, destabilization’
mistaken priorities and so on. One kind of Christianity tries to in:
clude these things within the area of Christian responsibility, trie
to educate Christians about them and empower christians in’somS
concerted gction to confront them. The prosperity gospel is the e 5
:act opposite: it diverts attention from political and econom)'(-
issues, and leads to no social activity whatsoever. 5

15



(Miraculous faith in Zimbabwe) The
plots were seeded, and in time a
variety of vegetables began to sprout
from the ground. As the growing
season waned, however, and the dry
winter months approached,
something odd began to happen. The
plots belonging to the unbelievers
completed their production cycle,
flowered, went to seed, and died off
as normal. But the plots of those
Christians who had believed in God’s
Word continued to produce — not
just through the autumn months but
through the dry African winter as
well.

There was simply no natural ex-

had happened. And it was not the
result of the work of a dead ancestor
or the consequence of a ritual dance.
This winter harvest was the direct
result of a people hearing and apply-

ing God’s Word.
Kenneth Copeland’s Voice of
Victory, 1989.

planation. It was impossible. Yet it :

The gospel of prosperity tells the peoples of the world’s poorest
continent that material prosperity wi
working God’’, or (alternatively) that materia
come as the inexorable result of the functioning of spirtual laws (in
this case, the “law of sowing’’). Thus the gospel of prosperity
functions by diverting all attention from t

situation.

It is worth asking: Is the gospel of prosperity taught by people

Note the lack of social
responsibility in this prosperi-
ty gospel. According to this,
only Christians matter. Chris-
tians will have jobs, food,
education, and be successful.
Non-Christians will not have
these, but neither should they.
They will naturally lack all
these goods, because the fruits
of Jesus’ sacrifice belong only
to believers. So the plight of
the nation, or the state of
society, or the situation of the
general population, are of no
importance to the Christian.
The Christian’s duty to
deprived unbelievers is merely
to convert them so that they
can prosper as well.

who are doing well out of the system as it is?
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11 be provided by a ““miracle-
1 prosperity will

he economic and social

ST

3: The Health Gospel

The basic principle of the health gospel is the same as that underly-
ing the prosperity gospel. According to its proponengs, Jesus
redeemed us from sin, poverty, and sickness: Jesus bore our
sicknesses (Is 53, 4—5). All a Christian has to do is believe, and
claim his or her health by ex-
pressing that belief. Most of
these preachers claim that all
sickness comes from Satan,
and that no Christian should
be sick — to be sick is to lack
faith or to have sinned.

1 believe that it is the plan of God
our Father that no believer should
ever be sick.

Kenneth Hagin, USA,
Founder of Rhema Bible Church.

This teaching has its roots in the first Pentecostal preachers of
the early years of this century. Many of them held a similar doc-
trine, that in Christ’s death on the cross our healing was ac-
qomplished, that no Christian should ever be sick, and that a
Christian has no need of doctors. But most of them were forced to
rethink their early position as they experienced sickness
themselves. They modified theii position; they came to the view
that God could heal sickness and often would, but he could not be
forced to.

l‘n the 1940s and the 1950s, the American ‘‘healing evangelists’’
revived much of the early Pentecostal view. The faith movement
has revived the whole position. It has not gone unchallenged,
however, in the USA. Widespread publicity accompanied scores of
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»aths which occurred to adherents who preferred to rely on faith
ather than to consult a doctor or take medicine: One church alone
ad an estimated 90 preventable deaths, and .m.l984 the_ pastor
imself died, amid great publicity — a victim of his own

ireaching. ) ok
Again, this doctrine is always said to be “‘biblical’”’. The texts

nost frequently cited are:

Dt 28—30: “‘If you will not obey the voice of the Lord your
God... then all these curses will come upon you and overtake
you’’.
Sickness is a curse. .
Mk 11, 23—24: ‘““Whatever you ask in prayer, believe that you
receive it, and you will’t. :
Faith can achieve anything.
Ps 103, 1—3: ‘“‘He cures all your diseases’’. .
Is 53, 4—5 (1 Pet 2, 24): ‘“‘He bore our sufferings... by his
stripes we are healed’’.
Ps 91: “No disaster can overtake you, no plague come near
your tent’’. : 4
Ps 107, 19—22: ‘‘He sent out his word and cured them’’.
1 Jn 3, 8: Jesus came ‘to undo the work of the devil”’.
3 Jn, 2: “‘I wish... that thou mayest prosper and be in health’
(only in King James translation). .
Acts 3; 16: “‘Faith which is through Jesus has given the man this
perfect health’.
Acts 5, 12—16: ‘‘All of them were cured”’.
Acts 9, 32—35: ““‘Aeneas, Jesus Christ cures you: arise, and take
up your bed”’.
Acts 10, 38: ““Jesus cured all who had fallen under the power of
the devil”’. ;
Mt 4, 23—24: ““Jesus cured dll kinds of disease and 1llnes§
among the people”’.
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Mt 8, 1—3: ‘‘Jesus said, I am willing — be cured’’.
Mt 9, 27—31: “‘According to your faith be it done to you’’.

Also stories of Jesus’ miracles (e.g. Mt 8, 14—17; 9, 1—8; 9,
18—26) and of course, Heb 13, 8 — ‘‘Jesus Christ, yesterday, to-
day, the same forever’’.

Today there are frequent healing crusades all across the conti-
nent. Some draw crowds of 200 000 and are conducted with great
publicity and involve hundreds of local churches. It is not argued
here that no one is cured at these crusades. The Christian God is a
sovereign God who can act as he wills. (Although it is worth noting
that after Bonnke’s 1986 Harare crusade, held in conjunction with
his ‘Fire Conference’’, the umbrella organization which
represents organizations for the disabled in Zimbabwe reported
(ZBC, 20 May 1986) that no cures had taken place). Some tradi-
tions within Christianity place more stress on healing than others;
in Africa the Independent Churches have always set great store on
this aspect.

It is not the point here to deny that cures take place at healing
crusades. The point here is that the exclusive insistence that health
is a consequence of belief, or that healing is to be obtained through
God’s miraculous intervention, has a pronounced socio-political
effect. At the end of the 1980s, 45% of Africans had access to
health services; 37% had access to safe water; the daily calorie in-
take averaged 91% of the minimum requirement; over 55% lived
in absolute poverty. Many countries, like Ghana and Uganda, had
fewer doctors per head than in the mid-1960s. With the collapse of
many economies, the availability of drugs had decreased alarming-
ly. And in so many African countries, AIDS has ravaged the
population. Life expectancy in Africa is lower than that in any
other region. Infant mortality is actually rising in many parts of
Africa.

This is the current situation in Africa. It is undeniably a situation
of crisis. The crisis demands a commitment from all Africans. But
this Christianity undermines any such commitment — it calls
merely for faith. It is claimed that it is faith that will raise life ex-

pectancy and abolish infant mortality (see box).
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