



































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































have the character of something ecclesiastical coming from outside - it will be a witness
within and relevant fo the specific sphere of life. In this way Christians will be able to

speak concretely about the day-to-day affairs of the world!

Nowadays we can understand this basic distinction between church and kingdom, already
present in the Bible, even better, because we live in a much more diversified society with
different societal relationships and organisations responsible for a variety of tasks. At its
inception the church took upon itself many of the wider, non-ecclesiastical kingdom
responsibilities. It was not simply a gathering for prayer and preaching of the faithful. In
Acts 2:42, for instance, we are told that the first Christians shared the same roof, pooled

their finances, were a separate social community, etcetera.
20.5.3 Religion and faith

Another way of explaining the difference between kingdom and church is the distinction in
Reformational philosophy between religion and faith.

Religion is not an addition to life, but its essence; it is not a complement to existence,
but its character; it is not higher than “ordinary” life, but its central thrust. Religion or
spirituality is as broad as life itself. It is a way of life that people engage in with their full
existence at all times. It is not, as many believe, a carefully limited enterprise for the
nurturing of the soul at.:special times and in special settings. No, service - or disservice -

of God is what life is about. Life is religion!

Faith, by contrast, is only one of the modes or ways of being religious in which the
intrinsic spirituality of all of life is expressed. Faith, although the most important, is one
kind of function belonging to the created order next to many other human functions, like
sensitivity (the psychical), justice (the juridical), clarity (the logical), beauty (the aesthetic),
morality (the ethical), etcetera. In each one of these different ways of human behaviour,
one’s deepest religious commitment is expressed in a unique or sui generis way. In the
particular way of faith the central dynamos of religion is expressed in a focused and very
explicit way, for instance, in personal devotions, prayers, and worship in the church.

Faith, therefore, is both distinct from religion and expressive of religion.

When one regards religion as the nature of all of life, that all of life is a spiritual response
to God, while one facet of this all-encompassing response is the response of faith, the
benefits are substantial. Two of the most important are the following.
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In the first place, other human modes of functioning need not be downgraded as second-
rate or “natural” or even the locus of evil and sin. Our eating, sleeping, sexuality,
emotions, and politics are as spiritual as our thoughts, morals, and beliefs. The Bible
likewise teaches that “whether you eat or drink or whatever you do, do it all for the glory of
God” (2 Corinthians 10:31).

In the second place, such a view avoids reducing religion to one sphere of life alongside
that of art, science, politics, business, etceteras, with the always present danger of acting
as if God is locked up in the church and is only a concern on Sundays. Faith is only one

of the many modes of religious response to God.
20.5.4 Confusing structure and direction

Since the fall there are two directions present in the one creation: both obedience to the
will of God and disobedience; either service of the true God or an idol in his place.
Obedience to God brings forth the good while the result of disobedience is what is bad or
sinful. Good and bad occurs throughout creation and should not be limited to a specific
thing or delimited area. Because we are living in-between the time of Christ's first and his
final coming, everywhere - even deep in our own hearts - we experience a mixed situation
and should be careful to make a clean-cut distinction between light and darkness. The
tension between the two is the cause of a religious antithesis and not the result of
ontological opposition. The basic mistake of all the dualistic worldviews we have
discussed is that they misunderstood the religious antithesis as something spatial or
ontological. In Spykman’s words: “Dualism gives the spiritual antithesis ontological
status by defining some parts, aspects, sectors, activities or realms of life (the ministries
of the church) as good and others (politics) as less good or even evil. Dualism grants sin
a built-in ontological status ... At bottom, therefore, dualism may be defined as a
confusion between structure and direction ... the antithesis is read back ontologically into
the very structure of creation” (1992:67).

The consequence of this, according to Spykman, is that dualism fails to see that life as a
whole is sacred - in the sense of being dedicated to God - and that it should be lived to
the honour of God in our daily down-to-earth activities. Dualism considers some parts of
our lives as inherently, innately evil or at least as having less status than other parts. It
draws a line through God's creation and tries to walk with an uneven pace on both sides.

Consequently some life activities and structures are regarded as redeemable and others
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at best only remotely redeemable. Spykman therefore regards dualism as a deceptive
attempt to partly accept life and partly reject it. It leads to a dual normativity, the
legitimisation of sin, disruption of the unity of creation and the limitation of the cosmic

impact of the Biblical message of redemption.

The variety of two-realm theories is the result of different viewpoints about the following:
(1) the place in creation where sin is localised, (2) how serious or not the effects of sin are
regarded, and consequently (3) how great or little the need for redemption will be.

20.6 The hallmark of a Reformational worldview

Dualist Christian worldviews could be compared with a chronic disease which has
weakened, crippled, and paralysed Christianity for two thousand years. Such worldviews
have robbed Christianity of its power to transform the world. They are dangerous not only
because of their detrimental consequences, but also because most Christians are not
even aware that they are infected with the virus. It has become most natural for them to
wear bifocal glasses and to see the whole of reality divided into a secular and a sacred

domain.

The only cure for this serious disease is to get rid of the wrong spectacles, the
lifedistorting worldview. We should not even try - as so many Christians have done in the
past - to simply modify or reformulate the dualism. Something which is essentially wrong
can in no way be improved by changing it from a “hard” to a “soft” dualism. The only way
to finally liberate Christianity from its dualistic imprisonment of the past two millennia is to
deliberately reject dualism and replace it with an integral worldview.

The Reformed outlook is one of great scope and grandeur compared to other forms of
Christianity: “In contrast to Lutheranism’s quest for a gracious God, pietism’'s concern for
the welfare of the individual soul and Wesleyanism's goal of personal holiness, the
ultimate concem in the reformed tradition transcends the individual and his salvation. It
also goes beyond the church. The concem is for the realisation of the will of God also in
the wider realms of the state and culture, in nature and in the cosmos” (Hesselink,
1983:108-109).

The hallmark of the Reformed tradition is its development of a biblically Reformed
worldview, “A life and worldview, a vision of the sovereignty of God and the lordship of
Jesus Christ manifest in every sphere of life which transcends time and space - this is the
grand design ... one Leitmotif underlies them all: the glory of God: ‘From Him and
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through Him and to Him are all things. To Him be the glory forever!’ (Rom. 11:36)"
(Hesselink, 1983:111, 112).

In his contribution on the essence of being reformed, Zuidema (1951:157, 158, 159, 160,
165) emphasises as well that religion for a Reformed person is not something extra added
to life, an “after dinner” cordial, or simply a consolation prize for the disappointed. No, life
in its totality is religion - or it is not worth living. Therefore, Reformed believers will never
be able to sit idle, without work to be done. They will rather have more than they can do
and always be in need of more workers and more money for the great variety of works in

God's kingdom.

In humility and honesty we will, however, have to admit that, in many instances, this
description of the Reformational worldview remains an ideal to be accomplished.
Contemporary Reformed Christianity has lost a great deal of its saltiness. One of the
major reasons is the unnoticed infiltration of dualism into a worldview that ought to be
integral and holistic. What we badly need in South Africa, in Africa, and in the entire
world, is a genuine, integral, Reformational worldview to inspire Christians again to be
fully present in a suffering and groaning world. We urgently need a salty Christianity
which is again capable of healing a wounded world and preventing its increasing decay.

We should, of course, always be keenly aware of the fact that our efforts and even our
small achievements in the socio-economic-political world can never be identified with the
kingdom of God. At the same time they are not entirely unrelated to his kingdom. As
signs they point beyond themselves to a kingdom that is still coming. We are not allowed
ever to fall into triumphalism. Our task is not to seize power, but to transform the powers
of this world. Therefore, however provisional, partial, and sinful our social involvement as
Christians may be, it has a place in the powerful kingdom of God to which the future
belongs.

20.7 Answering the ultimate question about meaning

A worldview has many functions (cf. Van der Walt, 1994:53-55). In this concluding
section | want to indicate one of its most important functions, viz. answering one of the
ultimate questions of life. One of the most basic questions every human being has to
answer is: What is the meaning of my life? (cf. Frankl, 1969, 1987 and Rossouw, 1981).

History testifies to this search for meaning and purpose. Let us have a look at a few

flashes from the long history of mankind.
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20.7.1 Flashes from history
The Book of Ecclesiastes

Already about 2500 years ago the writer of the book Ecclesiastes wrestled with exactly
this question. He investigated - with nearly brutal honesty - in an empirical way everything
people do. His final conclusion was: "I have seen all the things that are done under the
sun; all of them are meaningless, a chasing after the wind" (Ecclesiates 1:14). The very
first chapter of his book starts like this: "Meaningless! Meaningless!' says the teacher.
'Utterly meaningless! Everything is meaningless™ (verse 2). He investigates the following

efforts to find meaning:

« wisdom which will satisfy reason - the philosophical way;

o pleasure which should appease the body - the hedonistic way;

o wealth which fills one's purse - the materialistic way;

o duty towards one's neighbour which should salve one's conscience - the ethical way;
e piety which should gratify the spirit - the religious way.

However, when the writer of Ecclesiastes, without any mercy, removes the masks he
cannot find any sense, any aim in anything, because death has the final say. No reason
makes it worthwhile to live. What remains is the night of despair.

Like cancer the following five things devour all meaning:

o Everything remains the same and all things equally unimportant.

« Time and history are repeating themselves eternally in a monotonous, cyclical way.
e Evil infects everything and remains a problem that cannot be solved.

e Death is the final end.

e God too is incomprehensible - He is quiet in the book of Ecclesiastes!

Can such a book about the meaninglessness of life have any meaning? Yes, because it
assists us in discovering meaninglessness, to look it straight in the eyes. In absolute
honesty it puts the penetrating and disturbing question on the table: Does life - including
my own - have any sense? Ecclesiastes is an important book in the Bible, because it
does not ignore or try to escape one of the most important of all questions. It forces us to
look for an answer. We could say that Ecclesiastes poses the question, while the rest of
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the Bible provides the answer. (Only at the very end of this book it provides a very brief

answer "Fear God and keep his commandments" (Ec. 12:13)).
From the history of philosophy

Ecclesiastes could have been written in the 21st century. Whether we want to
acknowledge it or not, our greatest fear is not the fear of death, but fear of a pointless life,
fear to be the captive of an empty existence, fear of walking through life like a robot.

The difference between our own age and previous centuries, however, is that Western
civilization is the first (of a total of about twenty preceding civilizations) which no longer
has an answer to humanity's urgent question. "Why do | exist?" (A. Toynbee). The only

answer it provides is that there is no answer!

Shakespeare already said: "History is a tale told by an idiot - full of sound and passion,
but without meaning anything". Schopenhauer added: "Life is something that should not
be". The existentialist philosophers of the previous century wrestled with the same
problem. Heidegger asked the penetrating question why there is something instead of
nothing. In other words: Why does this reality exist - including myself? According to Sartre
life is futile passion. Camu's conclusion is that only one real philosophical solution
remains: suicide!

Contemporary Western man is infected by a disease more serious than physical death:
death of the heart, inner emptiness, anxiety about the meaninglessness of life. Amidst all
our wealth we are destitute; with all our power we are powerless; a deep unhappiness

hides behind our pleasures ...

There is no escape in nihilism. Every generation has to answer this question anew. There
is no exception: we will also have to tackle it. It is not a question on which philosophers
have a monopoly. Apart from scholars, every human being - especially in times of crisis -
is confronted with this question. It may be repressed, but because every human being is
in search of meaning - without meaning we cannot live - it cannot be ignored permanently.

Our greatest problem today is not that we don't know enough, or that we are ignorant. Itis
about the meaning of all our expert knowledge. Our dilemma is not that we don't have
enough to do - we have too much to keep us busy - but about the sense of everything
that keeps us so busy. The issue is definitely not that Westerners do not have enough.

The question is rather about the point of continuing to add mdre and more possessions
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and wealth to what we already have. Like the young American who asked his father why
he should study economics. His father's answer was to be able to make money. His son
was not satisfied with this (materialistic) answer to his question about the sense of his life
in future. Therefore he asked: "But why should | make money?" The only answer his
father could offer was "To make more money my son". Clearly this father did not answer
his son's question about the purpose of life - at least not to the satisfaction of his son.

Viewed from one perspective, the question about meaning is the last question that
surface at the end of all our thinking and doing. Viewed from another perspective, it is the
very first question to be asked. The reason for its priority is that it is so basic that it first
has to be answered before any real answers can be given to many other questions.

20.7.2 Three questlor'ls about meaning answered by a Christian worldview

As a Christian | have to confess that it is impossible to make life sensible. God alone can
do it. He alone can answer this very deep and most important question. He provides
meaningfulness to our existence. Not as something superficial added to life, but as an

inherent part thereof.

Because God Himself guarantees meaningfulness, it is immensely rich. It will be possible
to distinguish between meaning in a logical, lingual, pschycological, economical,
historical, political, esthetical, religious sense and many more. | am not going to deal with
these different senses of meaning. My aim is also not to discuss the meaning of an
individual life or a period of history.

In humble faith we accept the very first verse of the Bible: "In the beginning God created
the heavens and the earth". God exists and He created this earth. In the rest of the
Scriptures it is repeatedly revealed that the earth was not left on its own, but that God
rules it according to his will and that his will is expressed in a great variety of laws for

His different creatures.

The three most important realities therefore are: (1) God, (2) Creation and (3) His laws for

creation.

According to these three realities we are going to divide the central question of meaning
into three different questions: (1) Why?, (2) Where? and (3) How? Why do | exist? Where
am | going? How should | live?
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o Why are we here?

Looking around, in amazement we often ask Heidegger's question. Why all these
wonderful things exist - they could have been non-existent! With a shock we realise that
instead of something there could have been nothing. The fact of my own existence is also

a miracle. Is there some reason for my existence or do | merely exist by chance?

The philosophers quoted earlier believed in the latter: existence has no meaning.
Contemporary scientists, pragmatists and technocrats do not even bother to answer this

question.

However, according to God it is a question of such vital importance that He provides an
answer in the very first verse of His revelation: He is the Creator of this world. He is the

Cause or Reason for its existence!

The next question will of course be: But why did He create this world? It was, after all, not
necessary for Him to do so. Even about the answer to this question we need not
speculate. Again God Himself provides the answer. The reason was not that, like an artist,
God was in a mood to do so. It was a deliberate act of God, which is clear from the fact
that every time something new came into existence it was the result of God saying: "Let
there be ..." (cf. Genesis 1). We should not regard the "Let there be" as harsh commands
either. The living God had pleasure in creating this world. This can be derived from the
refrain in Genesis 1: "And God saw that it was good".

Our existence - and that of the rest of creation - has a reason, a ground. It is grounded in
God's goodwill, his pleasure. When we believe this, our existence is relieved of the heavy
burden of meaninglessness. Such a belief also provides us with a reason to joyfully,
thankfully celebrate life as God Himself has done.

In this way only can we answer the first question about meaning, the why-question. It has
to be done in faith, childlike faith, accepting life as a wonderful gift from God - and
enjoying.

In summary the answer to the question why does this world exist? Is only one word: God.

He is there and He enjoys His creation. In faith we discover this immense wonder.
e Where are we going?

This is the second important question. It does not deal with the reason for our coming into

being, our origin, but with our destination, the final goal of our lives.
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Our time is characterised by setting goals, efficiency, competition and achievement. We
want to be successful, only the best, winners of the competition. We are motivated by
more wealth, more recognition, more prestige. The question about the meaning of these
goals is, however, seldom asked.

By the wayside of this rat race there are many drop-outs or wrecks. Even the most
successful are often not happy. Too many things can spoil our success. Can one be
“successfully” seriously ill? Can the weakness of old age be called an achievement? Who
can win the race against death? Can neglect of one's wife, children and fellow human
beings - for the sake of the hustle after success - ever be regarded as success? Sooner

or later the inevitable question turns up: Exactly where am | going?

To this also the Word of God provides a surprising answer, exciting news. God, in Jesus
Christ, has conquered the threatening meaninglessness. In stead of being travellers on a
cul-de-sac or wanderers to nowhere, God is leading us somewhere: we are pilgrims on
our way to a new earth! Our final destination is not death but life eternal. That is God's

own promise.

This promise we should grab in hope. Hope is not a vague expectation. It is solid
certainty. Exactly how it will be like on the new earth we do not know yet. When John
tries to describe it in Revelation he stammers and uses negative language (no longer

iliness, tears and death) in trying to describe the glory of a totally renewed creation.

Such a hope creates a new vision. With the deed of transfer of the promised land in our
pockets we may set out on our pilgrimage.

In summary the answer to the question “Where are we going?” is one word: creation.
Not a destroyed, but a renewed creation. Not an otherworldly abode for angels, but this
same world.

As pilgrims, with a song of hope in our hearts, this is where we are going, our final

destination.
e How should we live?

This is the third question about meaning. It does not deal, like the first, with our origin, or
the second, with our destination, but with the present reality on our way from origin to
destination.

How do we know that we are travelling on the correct road? There are so many ways? We
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need clear guidelines or norms to choose between the different possibilities, to provide

direction to life's voyage.

As we have seen, the answer of many philosophers to the why-question was nihilism.
The answer of many to this third question is cynicism. People are today cynical about a
clear distinction between right and wrong, good and bad, beautiful and ugly. Normative
relativism has become fashionable. Everything goes! What | personally believe to be the
correct conduct does not necessarily apply to others. Relativistic cynicism, however, is not
a viewpoint that can be lived in a consistent way. It is impossible to live without any

normative direction.

The fundamental reason why many today have no answers to the questions of where?
and how? is because they have not answered the question about why? If God does not
exist, the origin of the world becomes an inexplicable mystery, it cannot have any future
and the question how we should live today will remain unanswered. Dostovyesky once
correctly remarked that, if God's existence is denied, there are no divine laws left to direct
our behaviour - everything goes!

Again God's Word provides a solution to this third burning question. He equips us with the
necessary guidelines for life's journey. His answer to our first two questions was faith and

hope. Now His answer is love.

As we have noticed already, the final conclusion of Ecclesiastes was that the whole duty

of man is to keep God's commandments.

Already in the Old Testament all His commandments are concentrated in one word: love
(Deuteronomy 6:5). This is repeated by Christ in the New Testament (Matthew 22:37-40).

Love is not simply a good feeling. To love is to give - not something, but yourself - and to
serve. In Matthew 16:25 Christ warns us: "Whoever wants to save his life will lose it, but
whoever loses his life for me will find it". What an extraordinary way of bookkeeping in
which a loss is regarded as a profit!

Usually we don't want to give but to receive, to have. We also want to be served. Again
Christ taught exactly the opposite: "Whoever wants to become great ... must be your
servant, and whoever wants to be the first must be your slave". (Matthew 20:26,27). In
what follows He reminds us of His example: "Just as the Son of Man did not come to be
served, but to serve, and to give his life as a ransom for many" (Compare also Philippians
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2:5-7.)

Real love towards God and our fellow humans is not something cheap. It is self-denying,
unconditional service. It implies self-surrender, literally giving yourself away - in gratitude.
Not because we are expecting something in return. Like Christ's love for us our love to
others should be ex gratia, absolutely free of charge.

What is the greatest need today? Success, wealth, status, achievement? No, our
contemporary world is crying for compassion, sympathy, mercifulness - love. The reason
is that only by giving and receiving love does life really become meaningful.

Viewed from one perspective, all God's commandments are concentrated or summarised
in love. Viewed from the opposite perspective, love diversifies in many commandments or
norms. It reveals many forms or aspects. (Like a prism breaking up a ray of white light into
many colours.) Examples are fidelity in friendship and marriage, loving care for your
family, justice in politics and stewardship in business.

As in the case of faith and hope, love does not make us lie back, becoming passive. No, it
turns us into reformers, because there are so many areas of life where God's
commandment of love is not obeyed, like unjust political behaviour, wasteful economic

practices, pollution of nature, broken marriages and families, etc.

To summarise our answer to the third question of meaning "What are we doing, and how
is it done?" the answer in brief is: God's will. In it He daily calls us to unselfish, self-

forgetful service of love. In obeying His will our lives overflow with meaningfulness!

One question remains to be asked: What could be the secret behind the three previous
answers to our Why? Where? And How?

The answer is a Perso_'n, Jesus Christ. During his whole life on earth, but especially on
the cross, He had to drink from the bitter cup of meaninglessness. More than any human
being He had to wrestle with our Why's?, Where's? and How's?

Firstly, God - the answer to our first question - deserted Him at the most difficult point in
His life. On the cross He cried out in a loud voice: "My God, my God, why have you

forsaken me?"

Secondly, there was no place for Him in creation - our answer to the second question. He
was bom in a stable, He had no place to lay down His head and finally died on a cross
between heaven and earth.
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Thirdly, during His whole life He suffered from the worst transgressions of God's laws. He
was hated by many. The injustice against Him again reached its climax on the cross on

which He - without any sins against God's laws - had to die.

The devil tempted Him to get off the cross, because Satin does not like us to live
meaningful lives. But because Christ was both man and God, he overpowered every form
of senselessness. Thus He became the Source of meaning. Through His Spirit He gives
us the power to live a life of faith, hope and love - a life full of purpose, significance and

meaning.
e Summary
Everything said so far can be summarised in the following four points:
1. The three most important realities are
e God
e Creation
e Law
2. The three questions about meaning are connected to these three realities

e Why does this world (including ourselves) exist? This is the question about the

origin = the past

e Where is it (including ourselves) going? This is the question about destination =

the future.
o How should we live? This is the normative question = the present.
3. The biblical answer to the three questions are:
e God the Creator: He formed it, it has its origin in his act of goodwill to create.

o God the Redeemer: in spite of degeneration after the fall, there is a new future in
Christ.

e God the Holy Spirit: reformation is possible because His revelation provides clear

norms for our lives here and now.
4. Our answer should be

¢ Faith changes us into discoverers of an immense wonder, viz. that life orginated
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because God had pleasure in creating it - and He wants us to celebrate it in His

presence.
o Hope turns us into pilgrims on our way to a new earth - the final result of Christ's

liberation from evil.

e Love renews us into unselfish servants who, inspired by the Spirit, live in

obedience to all God's commandments.
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ABOUT THE BOOK

Regrettably there is still - in spite of modern communications - a serious lack of
insight into the socio-economic-political situation of our continent. This applies to
both outsiders and Africans themselves. The aim of this book is twofold: to

understand Africa better and to offer some insights as to how it can be rebuilt.

Because of their fundamental nature the focus of the author is on African and
Western culture, worldview and religion. As Africa, because of increasing
globalisation, can no longer be isolated from the rest of the world, there is a need for
Africans to grasp what Western culture is about and for the West to understand
Africa at a much deeper level. The book, therefore, offers compulsory reading for

everyone who wants to communicate effectively cross-culturally.

In his preface Desmond M. Tutu, archbishop emeritus, has the following to say
about the book: "It is of such a foundational nature that it deserves to be read by a
very wide audience, including more or less every profession: politicians,
economists, sociologists, religious leaders, development workers, educationists, etc.

. It will benefit Westerners involved in Africa and it will assist Africans in dealing

with the West and evaluating the impact of Western culture on the continent”.

As the sub-title of the book indicates (from desperation to expectation) it
challenges Afro-pessimism and offers new hope for the future. Itis a follow-up and
up-date of the author's previous bestseller, The liberating message; a Christian
worldview for Africa (published in 1994, fourth printin 2002).
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Prof. Bennie van der Walt (63) is a Christian philosopher-theologian, teaching at the
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conferences. The author has written many books and lectured in different African
countries and other parts of the world.
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